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Dedication

To my father, Chief Olumoranti Ephraim Aberegidi Akinbo (1930-2019), and my mother,

Mrs Adenike Eunice Abejide Akinbo (1942-2017)

You were human, and you knew it. You never asked us to believe otherwise. But within

your typical human flaws, you were exemplary in the one thing that mattered most:

you pointed us, consistently and without apology, toward God. You disciplined us. You

equipped us to become hardworking, respectful, independent-minded adults — the

kind who would place responsibility and conscience toward God above every other

loyalty, even above your own wishes for us when those wishes conflicted with what we

believed God required. And when that conflict came, you did not punish us for it. You

respected our choices of conscience, so long as they were not choices against what we

understood to be God's will. That is a rarer gift than most parents ever give their

children. Thank you.

To my late wife, Oluwatohungbogbo Tolulope Akinbo (1977-2024) — a true nurturing

mother in every sense, and, like Sarah before her, a woman whose quiet faith and

steady love shaped this household more than she may have known. This book carries

your fingerprints on every page, whether your name appears there or not.

And to every mother and every father, in every nation, who takes this sacred

responsibility seriously — who parents not to be liked, but to be faithful — this book is

for you, and for the children whose hearts you are, even now, turning toward God.
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How This Book Relates to Raising Children Who
Fear God

A companion book, Raising Children Who Fear God, already carries a foundational

doctrine that this book leans on but does not repeat: the honoring of parents as an

unconditional requirement — the first commandment with a promise (Ephesians

6:2-3), not predicated on whether a parent has earned or deserved it — set alongside

the obedience of children, which Scripture qualifies specifically as obedience "in the

Lord" (Ephesians 6:1).

That distinction matters, and this book assumes it rather than re-argues it. Honor is

owed to the office of parent regardless of the parent's failures. Obedience has a

boundary, and that boundary is God Himself. A reader who comes to this book without

that foundation already settled may find themselves, at certain points, asking questions

this book does not stop to answer — questions about what a child owes a difficult or

ungodly parent, about where obedience properly ends, about how honor and

disagreement can coexist in the same relationship. Those questions are answered fully

there. This book is written on the assumption that the reader either already holds that

ground or will go and secure it, because everything that follows here builds on top of it

rather than underneath it.

It may help to picture the two books as covering two different rooms of the same house.

Raising Children Who Fear God is concerned chiefly with the child's side of the

relationship and the parent's responsibility to train — what a household looks like

when it takes seriously the command to raise children in the fear of the Lord, and what

a child owes that household in return, regardless of how imperfectly it is run. This book

turns to a related but distinct room: the specific weight of a parent's spoken blessing,

the warmth and structure of parental love examined in its two natural expressions, the

discipline of parental prayer across a child's whole life, and — treated with particular

care in Part IV (The Curse: A Sobering, Balanced Look) — the sobering matter of curse,

and why it can never be used by a parent as a tool of control over a child, especially a

child old enough to answer to God for their own righteous choices.

There is a reason this second room needed its own book rather than a chapter appended

to the first. Blessing and curse touch something that obedience and honor, on their own,

do not fully address: the felt, sometimes frightening, power that many children —

including many fully grown adult children — believe their parents' words carry over

their lives. That belief is old, widespread, and, as Part III and Part IV will show, only

partly true. Untangling what Scripture actually teaches about a parent's blessing from
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what cultural tradition has added to it requires room a single chapter could not have

given it fairly.

Read together, then, the two books are meant to hold both ends of this relationship

rightly: a child who honors always, obeys within godly bounds, and receives blessing

gladly rather than despising it; and a parent whose authority is real, whose blessing

carries real weight, but whose authority and blessing alike remain forever under, and

never above, the authority of God Himself.
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Part I — The Father as a Reflection of the
Father

Before there was a father on earth, there was a Father in heaven. It is easy to read past

that sentence, because we are so used to thinking of fatherhood as something that

begins with us — with a man, a woman, a child, a household. But Scripture does not let

us begin the story there. It insists, quietly but firmly, that fatherhood did not originate

in the human family at all. It was lent to the human family, borrowed from a

Fatherhood that existed before Adam ever drew breath.

This matters enormously for what follows in this book. If we are going to speak

honestly about a father's blessing, a father's love, a father's prayer — and, carefully, the

sobering matter of a father's curse — we have to begin in the right place. Not with

human fatherhood examined on its own terms, as though it were the original, but with

human fatherhood understood as a reflection of something greater. Get this foundation

wrong, and everything built on it will eventually lean and fall.

Why does this book open with theology rather than practical advice? Because every

distortion this book will later need to correct — the harsh father who mistakes control

for authority, the absent father who mistakes provision for presence, the culture that

mistakes a parent's blessing for a magic word rather than a sacred trust — traces back

to the same root error: forgetting where fatherhood actually comes from. A father who

believes he invented his own authority will use it however he pleases. A father who

understands his authority is borrowed, and must one day be accounted for before the

One who lent it, carries it very differently. The same is true for the child reading these

pages. A child who sees an earthly father as the final word on what fatherhood means

will either idolize him past what any man can bear, or discard him the moment he

disappoints. A child who understands that the earthly father is himself pointing toward

something greater has a far steadier place to stand, whatever kind of father they were

actually given.

This is, in other words, not a detour before the real subject begins. It is the ground the

entire book stands on. Everything Part III has to say about blessing, everything Part IV

has to say about the limits of a parent's authority over curse, everything Part VIII has to

say to the reader whose father failed them — all of it depends on getting this first,

foundational claim right: that fatherhood belongs first to God, and only ever

secondarily, and derivatively, to any man who bears the title.
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I.1 — Before Adam Had a Father on Earth, He Had
One in Heaven

There is a striking moment in the genealogy of Christ recorded by Luke, where the line

is traced backward — son of, son of, son of — all the way to its origin. And the origin is

not a man. Luke's genealogy ends, deliberately, with these words: "the son of Adam, the

son of God" (Luke 3:38 NKJV).

Adam had no human father. He was formed, not born. And the one relationship

Scripture places at the root of his existence is sonship to God Himself. Before Adam ever

became a father to Cain, Abel, and Seth, he was himself a son — the first son, with no

earthly model to learn fatherhood from, because there had never been an earthly father

before him.

Think about what this means. Every father who has ever lived since Adam has had, in

some sense, a human example to draw from — an imperfect one, perhaps, but a

reference point. Adam had none. His only reference point was God Himself. Whatever

Adam understood about how a father loves, provides, corrects, and blesses, he

understood first as a son learning it from his Maker, not as a man inventing it from

nothing.

This is worth pressing on a little further, because the implication runs deeper than it

might first appear. If Adam's only teacher in fatherhood was God, then the earliest

content of fatherhood — its shape, its instincts, its priorities — was set by God's own

character before a single human father ever raised a child. Adam did not sit down and

reason his way to what a father should be. He lived inside a relationship with his

Maker, was named, was placed in a garden and given work and a boundary and a

companion, and was addressed directly by a voice that walked with him in the cool of

the day (Genesis 3:8). Whatever fatherhood Adam later extended to his own sons, it was

an echo of what he had first received, not an invention he built from nothing.

The prophet Isaiah reaches for the same truth centuries later, in a moment of national

grief, when Israel cries out to a God who feels distant: "Doubtless You are our Father,

though Abraham was ignorant of us, and Israel does not acknowledge us; You, O LORD,

are our Father; our Redeemer from Everlasting is Your name" (Isaiah 63:16 NKJV).

Notice what the prophet does here — he reaches past even Abraham, the great

patriarch, past every human father Israel could name, straight to God as the more

fundamental Father. Human ancestry, however honored, is not where the deepest claim

of fatherhood ultimately rests.
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This is the first thing this book wants to plant firmly in your mind, whether you are a

father, a mother, or a child reading these pages: fatherhood is not a human invention

that we then projected onto God, calling Him "Father" as a kind of honorary title

borrowed from our own experience. It is the other way around entirely. God was Father

first. Human fatherhood is the borrowed word, not the original one. Every father

reading this book is, whether he has ever thought of it this way or not, practicing a craft

he did not invent, using a title he did not coin, working from a pattern he did not design.
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I.2 — The Whole Family in Heaven and Earth

Paul makes this explicit in his letter to the Ephesians, in a passage worth reading

slowly:

"For this reason I bow my knees to the Father of our Lord Jesus Christ, from whom

the whole family in heaven and earth is named." — Ephesians 3:14–15 NKJV

Notice the phrase "is named." Paul is not simply saying that God is like a father, or that

God is one father among many kinds of fathers. He is saying that every family — every

fatherhood, every household, every relationship that carries the name "family" in

heaven or on earth — takes its name from Him. He is the pattern. Every other instance

is a copy, some more faithful to the original than others, but a copy nonetheless.

There is a Greek wordplay embedded in this verse that is easy to miss in translation.

The word for "Father" is patēr; the word for "family" is patria — the two words share

the same root. Paul is not making a loose poetic connection; he is pointing to something

structural in the language itself, and through the language, in reality: every patria

(family, household, lineage) derives its very name from the patēr who stands behind it.

This is not simply true of Israel, or of believing households — Paul says "the whole

family in heaven and earth," reaching past any single nation or culture to claim the

entire concept of family, everywhere it exists, as something named after God's own

fatherhood.

This has a further implication worth sitting with. Paul places part of that family "in

heaven" and part "on earth" — angels and the saints who have slept in the Lord waiting

for their glorification at the return of Christ when the last trumpet blows belong to the

same family as believers still walking this earth, joined not by blood but by a shared

Father. Fatherhood, in other words, is not merely a biological or cultural arrangement.

It is the organizing relationship of the entire created order, visible and invisible, and

every human household is simply one local expression of a much larger reality.

The prophet Malachi asks a related question from a different angle, and asks it as a

rebuke to a generation that had grown careless with its fathers and careless with its God

in the same breath:

"Have we not all one Father? Has not one God created us?" — Malachi 2:10 NKJV
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The question is rhetorical, and it is meant to sting a little. If we share one Father — the

true Father, the origin of the whole family — then how we treat our earthly fathers, and

how earthly fathers treat their children, is never merely a private domestic matter. It is

always, at some level, a statement about how we regard the God whose name is stamped

on the very idea of fatherhood. Malachi's audience had begun treating both their

families and their worship carelessly, and the prophet's question suggests these were

never two separate failures — they were the same failure, showing up in two different

rooms of the same house.
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I.3 — What This Means for the Child Reading

If you are reading this book as a child — whether you are eight years old or forty-eight

— this foundation should change something in how you see your father.

It means that when you honor your father, you are, in part, honoring what he

represents, not merely evaluating who he personally is on any given day. This is not a

call to pretend your father is perfect, or to ignore real failures — this book will address

that honestly later, particularly in Part VIII. But it is a call to recognize that the office of

father carries a weight and a dignity that does not entirely depend on how well any one

man fills it. A judge's robe commands a certain respect for the office even when we

might personally disagree with a particular judge's ruling. A father's role carries

something similar — a derived dignity, borrowed from the Father he reflects.

This distinction between the office and the man is not a technicality; it is what makes

honor possible at all in an imperfect world. If honor depended entirely on a father's

personal performance, then no father could ever fully deserve it, because no father is

without failure, and no child could ever fully owe it, because the debt would always be

renegotiable based on how well the last week went. But because the deeper claim rests

on what fatherhood represents rather than solely on the man's daily conduct, honor

becomes something steadier — something a child can offer even through

disappointment, even through seasons of real hurt, without that honor ever being

mistaken for approval of everything the father has done.

This is also, in a real sense, freeing for fathers reading this book. You do not have to

manufacture your own authority or invent your own model of what a father should be.

You are working from a pattern that already exists, perfectly, in God Himself. Your job is

not to invent fatherhood. It is to reflect it as faithfully as you can.

There is a further comfort tucked into this for fathers who feel, honestly, that they have

fallen short. The writer of Hebrews describes God as "the Father of spirits" (Hebrews

12:9 NKJV), set in deliberate contrast to human fathers who disciplined us imperfectly,

"as seemed best to them." The passage does not pretend human fathers get it right every

time — it says so plainly. But it does not use that imperfection to dismiss human

fatherhood either. It simply places it correctly, underneath a greater Fatherhood that

can absorb and outlast every human father's mistakes. No father reading this book

needs to achieve perfection before his fatherhood becomes meaningful. He needs only

to keep pointing, however imperfectly, toward the Father he was always meant to

reflect.
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If you are fortunate enough to have had a father who reflected this well — patient

where you were difficult, present where he could easily have been absent, quick to

correct and just as quick to forgive — let this foundation deepen your gratitude rather

than take anything from it. The credit for that kind of father does not bypass the man

himself; he made real choices, day after day, to walk faithfully in a role that was never

guaranteed to be filled well. But it should reshape what you are actually grateful for.

You are not merely grateful that you happened to be given a decent man. You are

grateful that, in him, something of the true Father managed to shine through clearly

enough for you to recognize it — which is itself a kind of grace, given to him as much as

to you.

And if your experience has been closer to the opposite — a father who was harsh, or

absent, or who never seemed to reflect much of anything worth honoring — hold on to

this chapter anyway. It is not offered to minimize what was missing. It is offered so that

you are not left believing the only picture of fatherhood available to you was the flawed

one you actually received. The true Father was never limited by how well, or how

poorly, any single earthly father reflected Him. Part VIII of this book will return to this

directly and at length, because it deserves more than a passing mention here. For now,

simply carry this much forward: whatever your own father was or was not, the pattern

he was always meant to be measured against is still fully intact, still fully available, and

still, even now, extending itself toward you.
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I.4 — The Turning of Hearts: How Much God Values
This Relationship

There is a verse that deserves far more attention than it usually receives, and it sits in

one of the most significant locations in all of Scripture: the very last words of the Old

Testament before four hundred years of prophetic silence.

"Behold, I will send you Elijah the prophet before the coming of the great and

dreadful day of the LORD. And he will turn the hearts of the fathers to the children,

and the hearts of the children to their fathers, lest I come and strike the earth with

a curse." — Malachi 4:5–6 NKJV

Sit with that for a moment. Of all the things God could have chosen as His closing word

to Israel before centuries of silence — a word about worship, about justice, about the

nations, about the coming Messiah's kingdom — He chose to close with this: fathers

and children, and the turning of their hearts toward one another. He named a broken

or distant relationship between fathers and children as serious enough to be linked,

explicitly, to the threat of a curse upon the very land.

And when the New Testament opens, the angel Gabriel, announcing the birth of John

the Baptist to his father Zacharias, describes John's entire ministry — the ministry that

would prepare the way for Jesus Christ Himself — in almost identical terms:

"He will also go before Him in the spirit and power of Elijah, 'to turn the hearts of

the fathers to the children,' and the disobedient to the wisdom of the just, to make

ready a people prepared for the Lord." — Luke 1:17 NKJV

This is not incidental language. God entrusted the specific work of reconciling fathers

and children to the ministry that prepared the way for the Messiah's own coming.

Think about the weight of that assignment. Of all the reforms Israel needed, of all the

injustices that could have been named, the herald of Christ was sent, in part, to mend

this particular relationship.

Why would God care so much about this? Because He designed the father-child bond to

be one of the primary places on earth where His own character is put on display —

where a child first learns, often before they can articulate it, what love looks like, what

discipline means, what it feels like to be provided for, corrected, and blessed by

someone who is bigger and stronger than they are. When that bond is turned away —
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when fathers turn their hearts from their children, or children turn their hearts from

their fathers — something is lost that goes beyond the family itself. A living picture of

God's own fatherhood grows dim in the world.

This is not only an ancient problem. If anything, it may be more urgent now than it was

in Malachi's day. Ours is a generation where it has become remarkably easy for

children and fathers to turn their backs on one another — through the slow drift of

busyness, through unresolved hurt on either side, through generational gaps in

communication that widen every year, through simple neglect that no one intended but

everyone allowed. Malachi's warning was not written for a museum. It was written for

exactly this.

This, then, is what the rest of this book is for. Not merely to explain what a father's

blessing is, theologically, though it will do that. Its deeper purpose is to help turn — or

to help keep turned — the hearts of fathers toward their children, and the hearts of

children toward their fathers, through a right understanding of love, prayer, blessing,

and even the sober subject of curse that we will address carefully in Part IV (The Curse:

A Sobering, Balanced Look). If this book accomplishes nothing else, may it accomplish

that.

Adam: The First Son Who Never Knew His Father's Face
Genesis 1:26–28; 5:1–3; Luke 3:38

Adam's origin is unlike any other man who has ever lived. He was not born of a father

and mother; he was formed by the hand of God and given life by God's own breath. He

never knew the particular experience every other human father and child shares —

the experience of an earthly father teaching an earthly son what fatherhood looks like

by example. His only teacher in this was God Himself. And yet Scripture tells us that

Adam, in turn, "begot a son in his own likeness, after his image" (Genesis 5:3) — the

language deliberately echoing the very words used of God's own creation of Adam "in

Our image, according to Our likeness" (Genesis 1:26). The pattern God established with

Adam — a father shaping a son in his own likeness — became, from that very first

generation, the shadow of the greater pattern: God shaping every human father, and

through him, every child, after His own likeness. Adam is where the whole story of

human fatherhood begins, and even at its beginning, it begins by pointing upward, not

merely outward.
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Part II — The Weight and Warmth of Parental
Love

Having established that fatherhood flows downward from God rather than upward

from human invention, we can now ask a more practical question: what does that love

actually look like, lived out in an ordinary household? Not in theory, but on a Tuesday

evening when a child has broken a rule, or a Saturday morning when a child needs

comfort, or any of the thousand small moments where love has to decide, in real time,

what it will do.

II.1 — Love That Nurses and Love That Exhorts

Paul gives us an unusually intimate picture of his own pastoral love for the

Thessalonian believers, and he reaches for two images at once to describe it — one

maternal, one paternal:

"But we were gentle among you, just as a nursing mother cherishes her own

children... as you know how we exhorted, and comforted, and charged every one of

you, as a father does his own children." — 1 Thessalonians 2:7, 11-12 NKJV

Paul did not feel the need to choose between these two pictures. He held them together,

in the same breath, describing the same love. Gentleness, the way a nursing mother

cherishes an infant at her breast. And exhortation — charging, urging, calling forward

— the way a father directs a son. Both are love. Neither is the whole of love by itself.

This matters more than it might first appear, because in so many homes — and I want

to name this honestly, because it is one of the most common patterns I have observed in

years of pastoral conversation and simple life experience — these two expressions of

love become split apart, assigned to separate parents, until they start to look like

opposites rather than partners.
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When Discipline and Nurture Are Split Apart

Here is the pattern, and you will likely recognize it whether you are the parent living it

or the child who grew up inside it. The father becomes the one who disciplines, corrects,

sets the boundary, raises his voice when the boundary is crossed. The mother becomes

the one who comforts afterward, who softens what felt harsh, who is the safe harbor a

child runs to once the father's correction has landed. Over time, without anyone

intending it, an impression settles into the children's minds: Father is the harsh one.

Mother is the kind one.

I want to say this as plainly as I can: this is not the model God designed, and it is not

good for the children living inside it.

A father's discipline was never meant to stand in opposition to a mother's nurturing. It

was designed to complement it. Think of it as two hands doing one piece of work rather

than two competing forces pulling a child in opposite directions. A mother's tenderness

without any firmness produces a child who has never learned to meet a boundary. A

father's firmness without any tenderness produces a child who learns to fear rather

than to trust. But the two together — nurture that comforts and discipline that corrects,

working in the same direction, toward the same goal — produce something neither

parent could produce alone.

The Gap Children Learn to Find

Here is the danger that makes this more than a theoretical concern. Children are

remarkably perceptive, often long before they can put words to what they are

perceiving. They pick up on any daylight between their parents — any inconsistency,

any unresolved disagreement, any sense that one parent might overrule or soften what

the other has decided — and they will, quite instinctively, learn to use it. Not

necessarily out of malice. It is simply the natural response of a child looking for the

path of least resistance, the same way water finds every low place in a landscape.

A child who senses that Mother is more permissive than Father will learn to ask Mother

first. A child who senses that Father can be persuaded to overrule a decision Mother has

already made will learn exactly which arguments work on him. This is not a flaw in the

child. It is a predictable consequence of an opening the parents left unguarded.

How This Correction Belongs Privately, Between Husband and Wife

So what happens when a father genuinely is too harsh — when correction has tipped

over into something that wounds rather than trains? This does need to be addressed.

But it needs to be addressed in the right place, and by the right method.
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The correction belongs privately, between husband and wife, not in front of the

children. A wife who sees her husband being too severe with a child does her husband,

her child, and her marriage a disservice if she contradicts or undermines him in the

moment, in front of the watching children. That kind of public correction does not

actually protect the child from harshness — it teaches the child that the parents are

divided, which is a deeper harm than the harshness itself. The private conversation,

later, husband to wife, addressing the pattern honestly and asking for change, does the

real work without opening the very gap children are so quick to exploit.

But how that private conversation is conducted matters just as much as the fact that it

happens privately at all. Scripture gives us the governing principle:

"A soft answer turns away wrath, but a harsh word stirs up anger." — Proverbs 15:1

NKJV

A wife addressing a husband's harshness will accomplish far more by following this

pattern than by opposing it. This is not a matter of suppressing a real concern or

pretending not to notice a real problem — the concern should be raised, honestly and

directly. But it should be raised with the humility and wisdom of a woman who

understands that her husband is the head of the household (Ephesians 5:23), and that

for most men, respect matters more than almost anything else said to them. A private

conversation carried out with gentleness, deference, and genuine partnership will be

heard. A private conversation carried out as a challenge, an accusation, or a demand —

combative in tone even if correct in content, even behind closed doors — will very often

produce exactly the opposite of its intended effect.

I say this from years of counseling couples, not from theory alone: so many women

today, sincerely wanting to protect their children, address a husband's harshness

openly and aggressively — sometimes even in front of the watching children

themselves, which compounds the very harm this section has already named. And what

I have observed, more often than not, is that this approach does not soften the father. It

either provokes him further, or it produces the opposite failure entirely — a father who,

worn down by conflict, simply withdraws from disciplining at all, leaving the household

with no firm hand whatsoever. A weak, disengaged father is not a safer outcome for a

child than an overly harsh one; it is simply a different and equally serious problem, one

this book will address directly in the paragraphs that follow. The wife who corrects her

husband's harshness with the wisdom of Proverbs 15:1 — privately, gently, respectfully

— is far more likely to see the change she is hoping for than the wife who corrects him
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with confrontation.

A Personal Illustration

Let me share something from my own household, because I believe it illustrates this

principle better than any abstract explanation could.

When our children come to my wife asking for permission to do something, she does

not simply decide on her own and hand down an answer. She tells them to ask me. And

when they come to me with the same request, my first question is always the same:

have you asked your mother, and what did she say? I will then confirm directly with

her before I give my final answer to the child.

We did not do this to be bureaucratic or slow. We did it because we understood, early

on, exactly what we have just discussed — that children will instinctively test for

daylight between their parents. By establishing this pattern from the beginning, our

children learned something important, and they learned it quickly: neither of us can be

played against the other. We will always speak with one mind on anything concerning

them. There is no advantage to be gained by asking one parent instead of the other,

because the answer will be the same either way.

I want to be clear that this unity is not merely good marital practice, valuable as that is.

It is itself a form of protection and blessing over the children. It closes off an opening a

child might otherwise be tempted, quite naturally, to work — and it gives the child

something more valuable than a permissive parent: the security of knowing exactly

where the boundaries are, and that those boundaries will not shift depending on who is

asked.

II.2 — Discipline as the Proof of Love, Not Its Contradiction

Solomon writes something that should reframe how every parent, and every child,

thinks about discipline:

"My son, do not despise the chastening of the LORD, nor detest His correction; for

whom the LORD loves He corrects, just as a father the son in whom he delights." —

Proverbs 3:11-12 NKJV

Notice the logic of the verse. Correction is not presented as evidence that love has failed

or grown cold. It is presented as evidence that love is present and active — "for whom

the LORD loves He corrects." The writer of Hebrews later applies this same principle

directly to God's own fatherhood over us, using nearly identical language (Hebrews



22

12:6-7), which tells us this is not merely good practical parenting advice. It is a

reflection of how God Himself relates to His own children.

A father or mother who never corrects a child is not, in fact, showing greater love than

one who does. Such a parent is withholding something a child needs, out of a desire for

ease or a fear of conflict, and calling the withholding "kindness." True kindness,

modeled on God's own pattern, includes correction — not harsh, not humiliating, but

real.

What a Father Brings: Discipline and Structure

There is a particular contribution a father, rightly engaged, brings into a child's life —

the steady presence of discipline and structure. This is not to say a mother cannot or

does not discipline; Proverbs itself, as we will see shortly, assumes both parents share

this responsibility. But a father's involvement adds a dimension of structure to a

household that its absence makes starkly visible.

The evidence for this is not merely anecdotal. Research consistently shows that

children in father-absent homes are markedly more likely to grow up in poverty — the

United States Census Bureau has documented that children in father-absent homes are

roughly four times more likely to live in poverty than children in married, two-parent

homes. Studies on juvenile incarceration have found that a large majority of youth in

correctional institutions come from homes where the father was absent. Other research

links father absence to higher rates of behavioral and emotional difficulty, greater risk

of substance abuse, and lower educational attainment, even after accounting for other

contributing factors.

None of this should be read as a condemnation of single mothers, many of whom raise

remarkable, godly children against tremendous odds — Part VIII of this book (When

the Father Is Imperfect or Absent) will speak directly and compassionately to exactly

that reality. But the data, taken honestly, confirms what Scripture has always assumed:

a present, engaged father brings something distinct and valuable into a child's life, and

his absence leaves a real gap, not merely a sentimental one. A son gains, from his

father's presence, a living model of manhood, responsibility, and self-governance. A

daughter gains, from her father's presence, an early and formative sense of how a man

ought to treat a woman — a template she will, consciously or not, carry into her own

future relationships. These are not small advantages. They shape the trajectory of a life.

A note on sources: the statistics cited above come largely from the United States and other Western

nations, simply because research into these particular social questions is far more extensive,

rigorous, and readily available there. Scattered African and Nigerian studies exist — smaller
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research into fatherlessness and youth crime in Kenya, for instance, and various local studies on

family structure and child outcomes — but nothing yet approaching the scale or consolidation of

the Western data. This does not mean the pattern is absent here. Anyone who has lived and

observed family life across Nigeria and West Africa has seen, firsthand and repeatedly, the same

fingerprints of father absence this research documents elsewhere — households straining under a

mother's sole effort, young men without a settled model of responsibility, daughters navigating

relationships without a father's earlier example to measure them against. The evidence around us

confirms these findings daily, even where formal research has not yet caught up to record it.

What Scripture Says About the Rod, and to Whom It Speaks

Proverbs speaks about corrective discipline more directly, and more often, than almost

any other biblical book:

"Foolishness is bound up in the heart of a child; the rod of correction will drive it

far from him." — Proverbs 22:15 NKJV

"Do not withhold correction from a child, for if you beat him with a rod, he will not

die. You shall beat him with a rod, and deliver his soul from hell." — Proverbs

23:13-14 NKJV

"He who spares his rod hates his son, but he who loves him disciplines him

promptly." — Proverbs 13:24 NKJV

These are strong words, and they should be read with the seriousness Solomon

intended — folly, left uncorrected in a child's heart, is not a small thing, and a parent

who avoids all correction out of squeamishness is not doing the child a kindness.

It is worth noting carefully that Scripture does not assign this responsibility to fathers

alone. Proverbs 29:15 makes the point explicitly:

"The rod and rebuke give wisdom, but a child left to himself brings shame to his

mother." — Proverbs 29:15 NKJV

Notice whose shame is named here — the mother's, not only the father's. Correction, in

the biblical pattern, belongs to both parents together. I can say this from my own

upbringing as much as from the text: many of us grew up knowing the weight of a

mother's slipper or cane every bit as well as we knew a father's correction. This was
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never presented to us as unusual or as a reversal of roles. It was simply what a

household united in raising children looked like — both parents sharing the work of

discipline, neither one exempted from it nor solely burdened with it.

The Necessary Balance

None of this, however, is a license for harshness, and Scripture guards against that

danger directly, addressed specifically to fathers:

"And you, fathers, do not provoke your children to wrath, but bring them up in the

training and admonition of the Lord." — Ephesians 6:4 NKJV

"Fathers, do not provoke your children, lest they become discouraged." —

Colossians 3:21 NKJV

The same Scripture that commands real correction also warns, twice, in nearly identical

language, against the kind of discipline that provokes rather than trains — discipline

exercised in anger, inconsistency, or humiliation rather than in love. This is precisely

the balance this book has already named in II.1 (Love That Nurses and Love That

Exhorts): discipline is not the opposite of nurture, and firmness is not the opposite of

warmth. A father — and a mother — who disciplines without provoking, who corrects

without crushing, is doing exactly what Proverbs and Ephesians together ask of a

parent.

II.3 — Two Fathers, Two Outcomes

Scripture gives us a sober contrast worth sitting with, because it shows both what

happens when correction is absent and what God says about a father who leads well.

Eli: Love Without Correction

Eli, the priest who raised the boy Samuel, is described in a single devastating verse:

"For I have told him that I will judge his house forever for the iniquity which he

knows, because his sons made themselves vile, and he did not restrain them." — 1

Samuel 3:13 NKJV

The word is precise: he did not restrain them. Not that he was unaware, not that he

never spoke to them — but that when the moment for actual restraint came, he did not
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exercise it. His sons' corruption in the priesthood was well known to him, and known to

all Israel, and still he allowed it to continue unchecked. The judgment that fell on his

house did not fall because Eli lacked affection for his sons. It fell because affection

without restraint is not, in the end, love that protects.

The Hebrew word behind "restrain" here rewards a closer look, because it clarifies

exactly what kind of failure this was. The word is kahah, and its root sense is "to grow

dim" or "to lose sharpness" — the very word used just one chapter earlier to describe

Eli's own eyes growing dim with age (1 Samuel 3:2), and the same word used of Isaac's

failing eyesight in Genesis 27:1. Eli was not silent toward his sons; the previous chapter

records him rebuking them directly, and at some length, for their conduct (1 Samuel

2:23-25). What kahah describes is not an absence of words but an absence of weight

behind them — a father's authority grown dim rather than sharp, present in speech but

unable, or unwilling, to actually check what it was speaking against. Eli talked. He did

not restrain. Scripture's own choice of word draws that exact line between the two.

Abraham: Love That Commands

Set against Eli is the description God Himself gives of Abraham:

"For I have known him, in order that he may command his children and his

household after him, that they keep the way of the LORD, to do righteousness and

justice." — Genesis 18:19 NKJV

The language is deliberately strong — command, not merely suggest or hope. God

entrusted Abraham with a household worth commanding because Abraham's own

walk with God gave him the authority and the credibility to do so. And God's confidence

in Abraham was not misplaced hope; it was later confirmed as settled fact. When God

renewed His covenant promise to Isaac, He gave this reason:

"Because Abraham obeyed My voice and kept My charge, My commandments, My

statutes, and My laws." — Genesis 26:5 NKJV

This is worth pausing on, because it is God's own retrospective seal on Abraham's

household leadership. The command Abraham exercised over his household in Genesis

18:19 was not bare authority exercised for its own sake, the way a tyrant might rule a

house he simply happens to own. It was authority rooted in, and vindicated by,

Abraham's own obedience to God. A father's right to lead his household does not come

from the fact that he is bigger, older, or in charge by custom. It comes from his own
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walk with the God whose ways he is asking his household to keep.

II.4 — Interceding for a Child Before the Sin Is Even Confirmed

There is one more picture of parental love worth placing here, because it shows a

dimension neither Eli nor Abraham's stories fully capture on their own — the picture

of a father who guards his children through prayer, proactively, before any wrongdoing

has even been confirmed.

"So it was, when the days of feasting had run their course, that Job would send and

sanctify them, and he would rise early in the morning and offer burnt offerings

according to the number of them all. For Job said, 'It may be that my sons have

sinned and cursed God in their hearts.' Thus Job did regularly." — Job 1:5 NKJV

Job did not wait for evidence of wrongdoing before he acted. He interceded on the mere

possibility of it, and he did so as a settled habit — "thus Job did regularly," not as an

occasional gesture but as the steady rhythm of his fatherhood. This is love expressed

not through correction after the fact, but through anxious, faithful, ongoing

intercession before the fact — a father standing in the gap for children who may not

even know they need it.

"For I have known him, in order that he may command his children and his

household after him, that they keep the way of the LORD." — Genesis 18:19 NKJV

"A soft answer turns away wrath, but a harsh word stirs up anger." — Proverbs

15:1 NKJV

Job: The Father Who Interceded Before the Sin Was Even
Confirmed
Job 1:5

Job's habit of rising early to offer burnt offerings "for each of his children" —

sanctifying them continually, on the mere possibility of unconfirmed sin — stands as

one of Scripture's clearest pictures of anxious, faithful, ongoing parental love

expressed through worship and intercession rather than through words alone. He did

not wait to be certain something was wrong before acting to cover his children before

God. This is love that works ahead of the need, not merely in response to it.
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Joshua: The Father Who Refused to Leave His House Adrift
Joshua 24:14-15

Joshua's declaration comes at the very end of his life, addressed publicly to all Israel,

but its final line turns pointedly personal and domestic: "as for me and my house, we

will serve the LORD." Set this deliberately against Eli above — not a father too busy,

too passive, or too conflict-averse to provide direction, allowing his household to drift

toward whatever seemed right in its own eyes (a drift that becomes the very refrain of

the leaderless generation immediately following Joshua's death, Judges 21:25), but a

father who named the choice plainly, made it first and visibly for himself, and

declared it as the standing direction of his home. Joshua did not merely hope his

household would serve the Lord. He said so, aloud, as its head, in front of witnesses.

This is the pattern this book holds up against both harshness without warmth and

drift without any direction at all: a father who leads by clear, spoken, lived example,

and lets his household hear — unmistakably — exactly where he stands.
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Part III — The Power of the Spoken Blessing

We come now to the theological center of this book. Everything in Part I (The Father as

a Reflection of the Father) and Part II (The Weight and Warmth of Parental Love) has

been laying the ground for this question: what is a blessing, biblically speaking, and

why did the ancients regard it as so weighty a thing to receive or to lose?

The honest answer is that a blessing in Scripture is far more than a nice sentiment

spoken over a child. It carries the weight of a spoken word that, once released, does not

return empty. To understand this rightly will change how both parents and children in

your home regard the words spoken at your own table.

III.1 — Isaac, Jacob, and Esau: The Blessing That Could Not Be
Recalled

The account in Genesis 27 is one of the most dramatic in all of Scripture, and it deserves

to be read slowly rather than summarized quickly, because the details carry the weight

of the lesson.

Isaac, old and blind, calls for his elder son Esau and asks him to hunt game and prepare

a savory meal, "that my soul may bless you before I die" (Genesis 27:4 NKJV). Rebekah

overhears, and moves quickly to secure the blessing for her favored son Jacob instead.

She dresses Jacob in Esau's clothing, covers his hands and neck with goatskins to mimic

his brother's hairiness, and prepares a meal for Isaac to eat, believing he is blessing

Esau. The deception succeeds. Isaac blesses Jacob with words of abundance, dominion,

and covenant promise — words meant for his firstborn, now spoken instead over the

son who took them by fraud.

Then Esau returns.

"As soon as Isaac had finished blessing Jacob, and Jacob had scarcely gone out

from the presence of Isaac his father, Esau his brother came in from his hunting...

Then Isaac trembled exceedingly, and said, 'Who? Where is the one who hunted

game and brought it to me? I ate all of it before you came, and I have blessed him

— and indeed he shall be blessed.'" — Genesis 27:30, 33 NKJV

Isaac trembled exceedingly. Sit with that phrase for a moment. This is not the reaction

of a man who believes his spoken words carry no real weight, who thinks he can simply

call Esau forward and speak a fresh blessing to correct the error. Isaac understands,
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with visible horror, that something irreversible has just happened. The blessing has

been given. It cannot be taken back and given again to someone else, even though it was

obtained by deceit. "I have blessed him — and indeed he shall be blessed."

Esau's grief is equally raw:

"When Esau heard the words of his father, he cried with an exceedingly great and

bitter cry, and said to his father, 'Bless me — me also, O my father!'" — Genesis

27:34 NKJV

This cry — bless me, me also — is the cry this entire book takes its cover epigraph from,

because it captures something true about every child's heart, whether they would ever

say it aloud: a deep, instinctive longing to be blessed by one's own father, and a real

grief when that blessing seems to have slipped away.

Isaac does eventually speak words over Esau as well (Genesis 27:39-40), but they are

markedly different in character from the covenant blessing given to Jacob — a life of

the sword and service to his brother, though with an eventual breaking of the yoke. The

unique, covenant-carrying blessing had already been spoken, and it had already landed

where it landed.

The writer of Hebrews later reflects on this account with a warning that deserves

careful handling:

"Lest there be any fornicator or profane person like Esau, who for one morsel of

food sold his birthright. For you know that afterward, when he wanted to inherit

the blessing, he was rejected, for he found no place for repentance, though he

sought it diligently with tears." — Hebrews 12:16-17 NKJV

This verse is easy to misread as fatalism — as though Esau wept sincere tears of

repentance and God simply refused to forgive him no matter what. That is not quite

what the text says. Esau is called "profane" here specifically because of what he had

already done before this scene: he sold his birthright for a single meal (Genesis

25:29-34), treating a sacred inheritance as though it were worth no more than his

immediate appetite. Both the Hebrew word for "despised" in that earlier account and

the Greek word for "profane" used here carry real weight — contempt for what is

sacred, not mere carelessness — and we will look at both words more closely when

Esau's account returns in Part VII (How Children Receive — or Forfeit — a Blessing).
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The tears in Genesis 27 are real, and the grief is real, but they come after a long pattern

of contempt for what he was forfeiting, not as the first and only response of a heart

caught by surprise. We will return to this account from Esau's own side, and to what it

teaches a child about receiving rather than despising what is offered, in Part VII (How

Children Receive — or Forfeit — a Blessing).

For now, the lesson to take from Isaac and Jacob is this: a spoken blessing, in the

biblical world, was understood as a real transaction, not a formality. Once given, it took

effect. This is precisely why the subject deserves the careful, sober treatment this book

gives it — and precisely why Part IV (The Curse: A Sobering, Balanced Look) must guard

so carefully against any parent today treating that same weight as a tool for

manipulation rather than a sacred trust.

III.2 — Jacob's Deathbed Blessings Over His Twelve Sons

Genesis 48 and 49 give us Jacob, now an old man in Egypt, doing at the end of his life

what his own father Isaac had done — gathering his sons to speak final, deliberate

words over each of them.

The scene in Genesis 48 is worth noting for a small but significant detail. Jacob blesses

Joseph's two sons, Ephraim and Manasseh, and deliberately crosses his hands, placing

his right hand — the hand of greater blessing — on the younger Ephraim's head rather

than the firstborn Manasseh's. When Joseph tries to correct what he assumes is his

father's mistake, Jacob refuses:

"I know, my son, I know. He also shall become a people, and he also shall be great;

but truly his younger brother shall be greater than he." — Genesis 48:19 NKJV

Jacob's blindness here echoes his own father Isaac's, but the outcome could not be more

different. Where Isaac was deceived without his knowledge, Jacob crosses his hands

with full awareness and full intention, seeing past the ordinary rule of the firstborn's

precedence to speak what he understood, prophetically, to be true.

Genesis 49 then records Jacob's words over each of his twelve sons individually — and

this is the detail worth dwelling on. This is not one blessing spoken twelve times with

names substituted in. Each word is distinct, shaped to the particular character and

future of the son receiving it. Judah receives the promise of the scepter and the coming

ruler from his line (49:10). Joseph receives the language of a fruitful bough, blessed with

blessings of heaven and earth (49:22-26). But not every word is comfortable to read.
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Reuben, Simeon, and Levi receive words that name real consequences for real sin —

Reuben's instability "because you went up to your father's bed" (49:4), Simeon and

Levi's violence and anger (49:5-7).

It is worth being precise about what kind of knowledge Jacob is actually speaking from

here, because the text will not let us reduce this simply to a wise old father's

accumulated observation of his sons' characters. Consider Judah's case specifically.

Judah was party to the plot against Joseph — it was Judah himself who proposed selling

his brother into slavery rather than leaving him to die in the pit (Genesis 37:26-27). His

own conduct afterward, recorded at length in Genesis 38, is hardly the resume of a man

marked out for the coming scepter and the line of the ruler "to whom it belongs" (49:10)

— language the church has long read as pointing toward the Messiah Himself. No

amount of a father's careful, loving observation of Judah's character could have

produced that specific promise from ordinary paternal insight alone. It required actual

revelation — God disclosing to Jacob something Jacob could not have deduced simply

from watching his son live.

The contrast with Reuben sharpens this point further. Reuben, unlike Judah, is the one

brother who actually attempted to intervene on Joseph's behalf — urging his brothers

not to kill him outright, secretly intending to return later and rescue him from the pit

before circumstances overtook his plan (Genesis 37:21-22, 29-30). By any purely human

accounting of the brothers' comparative conduct toward Joseph, Reuben's instinct was

the better one. And yet it is Reuben, not Judah, who loses the birthright's standing in

Jacob's blessing — not because of anything connected to Joseph at all, but because of an

entirely separate sin, his violation of his father's bed with Bilhah (Genesis 35:22; 49:4).

If Jacob's words here were simply a father's reasoned assessment of who had behaved

best, this outcome makes little sense. It only holds together if Jacob is speaking, at least

in part, as a mouthpiece for something God had shown him directly — prophetic

disclosure laid over, and sometimes cutting directly across, a father's own natural

sympathies and observations.

This is worth naming plainly, because it matters for how this book has framed Jacob's

example throughout. Jacob's gift to us as a model is not simply that he was an unusually

perceptive father. It is that he held together two things at once: a father's real, attentive

knowledge of who each son actually was, and a willingness to speak what God had

revealed to him even where it ran against his own preference or the sons' comparative

merit as he himself might have judged it. This is a considerably higher standard than

mere parental discernment, and this book does not claim that standard for every parent

today. But it does mean that when Jacob's blessing is held up in Part IX (Practical
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Blessing for Today) as a model of speaking distinctly to who each child is, that model

should be understood with this fuller picture in view — not a father inventing

consequences from his own judgment, but a father entrusted with, and faithful to

speak, what God Himself had already determined.

This same principle — revelation laid over paternal knowledge, not paternal knowledge

alone — applies to the difficult words spoken over Reuben, Simeon, and Levi as well,

and it matters directly for how this book treats the subject of curse in Part IV. These are

not Jacob inventing punishment out of personal grievance or using his final words to

settle old scores. They are prophetic assessment — a father, speaking under the weight

of revelation, naming the consequences that his sons' own choices had already set in

motion long before he ever opened his mouth. The blessing, even where it is severe,

describes what God had shown to be true rather than manufacturing what is new.

This is Jacob's gift to us as a model: a father who saw each child clearly enough to speak

a distinct word over each one, rather than a single generic blessing recited without

regard for who was actually standing before him.

III.3 — The Aaronic Blessing: God's Own Template

If Genesis 27 and 49 show us blessing in the hands of individual fathers, Numbers 6

shows us something different — a blessing given directly by God as the pattern for how

blessing itself should sound:

"The LORD bless you and keep you; the LORD make His face shine upon you, and be

gracious to you; the LORD lift up His countenance upon you, and give you peace."

— Numbers 6:24-26 NKJV

There is a reason this text has echoed through more than three thousand years of

worship. Notice its shape: it moves from protection ("bless you and keep you") to favor

("make His face shine upon you, and be gracious to you") to peace ("lift up His

countenance upon you, and give you peace"). It is not a wish. It is not vague. It names

specific things a blessed life includes, and it names the LORD as the one actually doing

the blessing in each line, even though it is spoken by human lips.

One detail deserves careful attention, because it will matter directly when this book

turns to practical application in Part IX (Practical Blessing for Today). This blessing was

not given to fathers in general. It was given specifically to Aaron and his priestly sons,

with an explicit instruction preceding it:
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"Speak to Aaron and his sons, saying, 'This is the way you shall bless the children of

Israel. Say to them...'" — Numbers 6:23 NKJV

This was a priestly blessing, prescribed for a priestly office. That does not make it any

less beautiful or any less worth drawing from — and it is worth noting that a father or

mother reaching for this template today does so on more than borrowed sentiment.

Scripture does not leave New Testament believers outside the priesthood looking in.

John records that Christ "has made us kings and priests to His God and Father"

(Revelation 1:6 NKJV), and again that He has "made us kings and priests to our God"

(Revelation 5:10 NKJV) — language applied to the whole redeemed company, male and

female alike, not to a separate ordained class within it. Peter says the same thing to

ordinary believers scattered across Asia Minor, applying to the church exactly what God

once said of Israel at Sinai: "you also, as living stones, are being built up a spiritual

house, a holy priesthood" (1 Peter 2:5 NKJV), and "you are a chosen generation, a royal

priesthood, a holy nation" (1 Peter 2:9 NKJV). If every believer stands within that

priesthood, then a father leading his household in worship and blessing — the

household being, in miniature, the first and most basic congregation any believer ever

leads — is not borrowing something foreign when he speaks priestly blessing over his

children. He is exercising, in the most immediate sphere given to him, an identity

Scripture already grants him. A mother's part fits naturally alongside this, in a role not

unlike that of Aaron's own sons, who did not stand outside the priesthood but shared

directly in its duties alongside their father (Numbers 3:3; Leviticus 8:6). This does not

mean a father or mother today is obligated to reproduce the exact wording of Numbers

6 as though only those specific syllables carry power — that formalism is precisely

what the rest of this Part and Part IX will guard against. It means the opposite: that

adapting its spirit and content into their own words is not a borrowed custom but a use

of standing Scripture itself already gives them.

III.4 — Blessing and Curse as Covenant Categories

Deuteronomy 28 lays out, at length, the blessings that would follow Israel's obedience to

God's covenant and the curses that would follow disobedience. It is a sobering chapter,

full of vivid and specific consequence.

It is essential to read this chapter correctly, in its own context, before this book moves

into Part IV and its careful treatment of curse in the life of an individual family.

Deuteronomy 28 is God's covenant with Israel as a nation — corporate terms, spoken by

God Himself, tied to the nation's collective obedience or disobedience to His law. It was
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never given as a private power that individual human parents could wield over

individual children at their own discretion, disconnected from God's own justice.

Notice, too, who is actually speaking in Deuteronomy 28. It is not Moses offering his

own opinion about what might happen to Israel; the chapter is framed throughout as

God's direct word, delivered through Moses as covenant mediator, to the entire

assembled nation as a collective party to that covenant. The blessings and curses are

conditional on Israel's obedience as a whole people — "if you diligently obey the voice

of the LORD your God" (28:1) — not on any individual father's personal satisfaction

with any individual child's behavior. This corporate, conditional, divinely-authored

structure is precisely what makes the chapter so different from the private household

scenario this book has been concerned with throughout. A father is not Moses. A

household is not the covenant nation assembled at the plains of Moab. Borrowing the

weight of Deuteronomy 28's language for an ordinary domestic dispute stretches the

text into a shape it was never built to hold.

This distinction matters enormously, and it is the doorway into the next Part of this

book. Held rightly, blessing and curse remind us that words spoken under God's

authority carry real weight, exactly as Isaac trembled to discover. Held wrongly — used

by a parent as leverage, threat, or emotional control over a child, disconnected from any

real cause and any real covenant standing — the same language becomes a counterfeit,

and Part IV (The Curse: A Sobering, Balanced Look) exists precisely to correct that

counterfeit and to protect both parents and children from it.

"The LORD bless you and keep you; the LORD make His face shine upon you, and be

gracious to you; the LORD lift up His countenance upon you, and give you peace."

— Numbers 6:24-26 NKJV
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Isaac: The Father Who Trembled at What He Had Spoken
Genesis 27:1-40

Isaac's blindness, his intention to bless his firstborn Esau, the deception worked upon

him by Rebekah and Jacob, and his visible shock upon realizing that the blessing

already given could not simply be recalled and reassigned — this narrative is the

anchor for how seriously spoken blessing was regarded in the biblical world. Isaac did

not respond to the discovery of the fraud by declaring the blessing void and starting

again. He trembled, and he confirmed what had already been spoken: "he shall be

blessed." Whatever else we take from this account, we cannot escape its central claim

— a father's blessing, once truly given, was understood to be a real and lasting

transaction, not a form of words that could be casually reissued.

Jacob: The Father Who Spoke What God Had Shown Him
Genesis 49:1-28

Not a single formula repeated twelve times, but twelve distinct, individually

discerning words — some full of promise, some sobering in their honesty about

consequence — Jacob's final address to his sons models a father who saw each child

clearly rather than blessing generically. But the account itself will not allow us to

credit this entirely to a wise father's accumulated observation. Judah's promise of the

coming scepter (49:10) sits uneasily beside his actual conduct toward Joseph and in

the Genesis 38 account — no ordinary paternal assessment of merit produces that

specific word. And Reuben, the one brother who had actually tried to intervene to save

Joseph's life, still loses the birthright's standing over an unrelated sin against his

father's own bed (49:4; 35:22). Jacob's blessing, in other words, is revelation as much

as recognition — a father entrusted with, and faithful to speak, what God had already

determined, even where it cut across his own sympathies or his sons' comparative

merit as he himself might have judged it.
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David: The King Who Charged His Son Before He Could Give
Him a Throne
1 Kings 2:1-4; 1 Chronicles 28:9-10, 20

As David's life drew to its close, he did not merely leave Solomon a kingdom — he left

him a charge, spoken directly and without ambiguity: "keep the charge of the LORD

your God, to walk in His ways... that you may prosper in all that you do" (1 Kings 2:3).

In the fuller account in Chronicles, David adds something more personal still, urging

Solomon to "know the God of your father, and serve Him with a loyal heart and with a

willing mind... if you seek Him, He will be found by you" (1 Chronicles 28:9), before

closing with the same charge Moses once gave Joshua: "be strong and of good

courage... do not fear nor be dismayed" (28:20). Unlike Isaac's blessing, there is no

deception here, no trembling realization of a mistake — only a father, aware his time

was short, using his last strength to hand his son a clear, spoken, deliberate blessing

rooted entirely in the pursuit of God rather than the pursuit of the throne itself.
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Part IV — The Curse: A Sobering, Balanced
Look

This is the most theologically careful section of this entire book, and I want to say that

plainly before we begin, because the subject deserves both honesty and restraint in

equal measure. Scripture does speak of curse. It would be dishonest to pretend

otherwise, or to soften the language of Deuteronomy 28, Genesis 9, or Genesis 27 into

something gentler than what is actually written there. But it would be an even greater

dishonesty — and, I believe, a real spiritual danger — to leave a child or a parent with

the impression that a curse is some kind of spiritual weapon a parent may fire at will,

landing automatically on whoever it is aimed at regardless of justice or cause.

So we will look at this honestly. And we will look at it carefully.

IV.1 — A Curse Without Cause Does Not Land

Before we examine a single curse narrative in Scripture, I want to place this verse first,

because it should govern how you read everything that follows in this Part:

"Like a flitting sparrow, like a flying swallow, so a curse without cause shall not

alight." — Proverbs 26:2 NKJV

Read that image slowly. A sparrow in flight does not simply land wherever a person

points and speaks. It lands where it is meant to land, according to its own nature,

unmoved by a word spoken at it in anger or in threat. Solomon tells us a causeless curse

behaves the same way. It does not attach itself to its target simply because someone

spoke it with intensity or conviction. It requires actual cause — actual grounds, within

God's own justice — to take effect at all.

This single verse dismantles the fear that so many people, children especially, carry

about the words a parent might speak over them in anger. If a father or mother speaks a

curse over a child without genuine, righteous cause — out of frustration, out of a desire

to control, out of wounded pride rather than wounded justice — Scripture itself tells us

that word has nowhere to land. It is a sparrow released into the air, not a spear that

finds its mark regardless of merit.

It is worth noticing what this verse does not say, as much as what it does. Solomon does

not say a curse spoken without cause will eventually be canceled, or that its effects will

wear off over time, or that the person cursed must work to overcome it. He says it will
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not alight at all — the image is of something that never lands in the first place, not

something that lands and must later be removed. This matters, because it means the

fear itself is often the only real damage such a word can do. A curse without righteous

cause was never armed to begin with. Whatever weight it seems to carry comes entirely

from the belief of the person who received it, not from any actual spiritual transaction

taking place.

This principle sits alongside a companion truth worth holding at the same time: the

same chapter of Proverbs is full of warnings about the power of the tongue more

generally — "death and life are in the power of the tongue" (Proverbs 18:21 NKJV).

Words matter. Careless, cruel, or harsh speech genuinely wounds a child's heart, even

when it carries no supernatural curse behind it. So this chapter is not arguing that a

parent's angry words are harmless. It is arguing something narrower and, in a way,

more freeing: whatever damage careless words do, they do as ordinary cruelty does

damage — through the natural wound of rejection and hurt — not through some

mystical curse-mechanism that operates outside God's own justice. Understanding that

distinction is the difference between a child who can grieve a genuinely hurtful word

and move forward, and a child who lives in ongoing spiritual fear of a sentence that was

never actually pronounced over them by Heaven at all.

IV.2 — Curse Narratives in Scripture, Rightly Read

With that foundation in place, we can look honestly at the curse narratives Scripture

does record, and read them for what they actually are rather than for what fear might

imagine them to be.

Noah and Canaan

After the flood, Noah plants a vineyard, becomes drunk, and lies uncovered in his tent.

His son Ham sees his father's nakedness and, rather than covering him with the

discretion his brothers Shem and Japheth show, goes and tells them what he has seen.

When Noah wakes and learns what happened, he speaks a curse — not, notably, upon

Ham directly, but upon Ham's son Canaan (Genesis 9:24-25). This account will receive

fuller treatment below, because it deserves to be handled as a cautionary example

rather than a template for imitation — a word spoken in the raw aftermath of personal

shame and exposure, whose long shadow should give every parent pause before

speaking in anger.
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Deuteronomy 27: The Ritualized Curses

Deuteronomy 27 records a formal, corporate ceremony — the Levites pronouncing a

series of curses from Mount Ebal, with the people answering "Amen" to each one,

covering specific, named sins: idolatry, dishonoring parents, moving a neighbor's

landmark, perverting justice for the vulnerable, and other clearly defined

transgressions. Notice what this passage is and is not. It is a covenant ceremony for the

whole nation, tied to specific, named sins that the entire community agreed were

worthy of curse. It is not a script for an individual parent to draw from in a moment of

household frustration. The specificity and the corporate agreement built into the text

are themselves a safeguard against arbitrary use — a safeguard this book wants to

preserve rather than erase.

Balaam: A Curse God Simply Would Not Allow

There is a third account worth adding to this list, because it demonstrates the same

principle from an entirely different angle — not a father's word, but a hired prophet's.

When Balak, king of Moab, summons the prophet Balaam specifically to curse Israel,

Balaam himself protests that he cannot exceed what God permits him to say (Numbers

22:38). Three times Balaam attempts, or is expected, to curse Israel; three times blessing

comes out of his mouth instead, culminating in the declaration, "God is not a man, that

He should lie... Has He said, and will He not do? Or has He spoken, and will He not make

it good?" (Numbers 23:19 NKJV). Balaam's own explanation for his failure to curse is

the most important line in the whole account: "How shall I curse whom God has not

cursed? And how shall I denounce whom the LORD has not denounced?" (Numbers

23:8 NKJV). Even a professional, sought-out curse — backed by a king's authority and

payment — could not overcome the absence of God's own cause. If a hired prophet with

every incentive to curse could not make a curse land where God had not sanctioned it,

an ordinary parent's angry words carry no more independent power than Balaam's did.

Together, these three accounts — Noah's word spoken in personal shame, the nation's

formal covenant curses tied to named sin, and Balaam's failed attempt to curse what

God had not cursed — give a consistent picture. Curse in Scripture is never presented as

a loose spiritual force any speaker can wield at will. It is always tethered to genuine

cause, genuine covenant standing, and ultimately to God's own sanction.



40

IV.3 — The Age of Moral Accountability: Why Twenty, Not
Twelve

This subsection matters directly for how a young adult, still living under a parent's roof

but old enough to weigh right from wrong for themselves, should understand their own

standing before God — and it deserves careful, well-cited treatment.

Scripture repeatedly marks twenty years old as the threshold of full accountability

before God, distinct from mere physical maturity. Consider the pattern:

- In the wilderness census taken for the atonement offering, God specifies "everyone

who is numbered, from twenty years old and above" (Exodus 30:14 NKJV) — the age at

which a person is counted, and answerable, as an individual before Him.

- The military census in Numbers uses the identical marker: "from twenty years old

and above — all who are able to go to war in Israel" (Numbers 1:3 NKJV; see also 1:18)

— full communal and legal responsibility, not merely physical strength, is in view.

- Most strikingly of all, when the generation that came out of Egypt murmured against

the Lord and refused to enter the promised land, judgment fell specifically on those

twenty years old and above: "your carcasses shall fall in this wilderness, all of you who

were numbered, according to your entire number, from twenty years old and above"

(Numbers 14:29 NKJV). And Scripture is explicit about who was spared that judgment:

"your little ones... who today have no knowledge of good and evil, they shall enter [the

land]" (Deuteronomy 1:39 NKJV) — those under the threshold of accountable moral

knowledge were exempted from a judgment their elders could not escape.

- Later, in David's organization of temple service, the age for Levites to begin their

duties is lowered to twenty (1 Chronicles 23:24, 27). It is worth an honest footnote here

that earlier texts use different ages for the specific season of active Levitical service —

thirty in Numbers 4:3, twenty-five in Numbers 8:24 — so the Levitical service age itself

shifts across the Torah depending on the particular duty in view. But the marker of

twenty as the general threshold of counted, accountable adulthood remains the

consistent thread running through all of these texts.

Against this, the familiar bar mitzvah age of twelve or thirteen is worth naming

honestly for what it is: a later rabbinic development, first attested in the Pirkei Avot

("Sayings of the Fathers"), a valuable piece of Jewish cultural and religious heritage, but

not itself Scripture's own measure of accountable adulthood. It marks a young person's

entry into religious obligation within the community — a meaningful milestone — but

it should not be confused with the biblical pattern of full, individually-answerable
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moral accountability, which Scripture consistently places at twenty.

What this means for the young adult reading this book: if you have reached the age

Scripture itself marks as the threshold of accountable selfhood, you answer to God for

your own righteous choices — including a choice to refuse a parent's demand that

would require you to sin. This does not remove the honor still owed to that parent, a

subject already covered fully in Raising Children Who Fear God. But it does mean your

soul is not simply an extension of your parent's will once you have reached that

threshold. You stand, as Ezekiel will make unmistakably clear in a few pages, on your

own footing before God.

IV.4 — Whose Vow, Whose Word: Numbers 30 Read Carefully

There is a passage often misused to suggest that a female must remain, in some

perpetual sense, under her father's or husband's authority — such that her own word,

her own vow, and by extension her own standing before God, is never fully her own.

Numbers 30 deserves a careful, precise reading, because it says something considerably

narrower and more protective than that.

The chapter opens by describing a specific, bounded scenario: a young woman "in her

youth, in her father's house" (Numbers 30:3 NKJV). The Hebrew phrase here is

bin'ureha beit aviha — "in her youth" (from ne'urim, a word marking the season of a

dependent, unmarried minority) "in her father's house." This is explicitly a description

of a particular season of life — an unmarried, dependent daughter still under her

father's roof — not a permanent condition attached to womanhood itself.

Within that specific season, the text says that if the father hears his daughter's vow and

says nothing to her on the day he hears it, the vow stands (30:4). Silence, in other

words, functions as consent — not as a default power to void anything he dislikes. The

same limited structure is then applied to a husband and his wife's vow (30:6-8), again

bound to "the day he hears it."

But verse 9 is the key that unlocks the whole passage, and it is too often skipped past:

"also any vow of a widow or a divorced woman, by which she has bound herself, shall

stand against her" (Numbers 30:9 NKJV). No male overrule is described here at all —

because a widow or divorced woman is no longer a dependent within someone else's

household. Her word is entirely her own.

And verse 15 adds real protection against the very abuse this passage is sometimes

wrongly used to justify: if a husband stays silent when he first hears the vow, and then

tries to void it later, "he shall bear her guilt" (Numbers 30:15 NKJV) — the moral
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liability for the delay and the broken vow shifts to him, not to her.

Read in full, Numbers 30 is a passage about vow-liability within a specific, bounded

season of legal dependency — not a doctrine that a female must live perpetually under

a father's or husband's word, or else stand cursed for exercising her own conscience.

That reading is simply not what the text supports.

IV.5 — Ezekiel 18: The Center of the Correction

If Proverbs 26:2 opened this Part by removing the automatic power of an unjust curse,

Ezekiel 18 closes the theological case by removing any notion that guilt itself transfers

automatically from parent to child, or child to parent:

"The soul who sins shall die. The son shall not bear the guilt of the father, nor the

father bear the guilt of the son. The righteousness of the righteous shall be upon

himself, and the wickedness of the wicked shall be upon himself." — Ezekiel 18:20

NKJV

This is about as direct as Scripture ever gets on this exact question. God, through the

prophet, is correcting a popular proverb of the day — "the fathers have eaten sour

grapes, and the children's teeth are set on edge" (Ezekiel 18:2) — a fatalistic idea that a

child simply inherits the moral consequences of a parent's sin, powerless to stand on

their own account before God. Ezekiel 18 spends its entire length dismantling that idea,

describing in detail the righteous individual who keeps God's statutes and "shall surely

live" (18:9) regardless of what a father before him may have done.

The application here is direct and important: a child who refuses to participate in a

parent's unrighteousness — while still honoring that parent in the manner Raising

Children Who Fear God lays out fully — is not spiritually bound by a curse spoken over

that refusal. The refusal itself is righteous. And a curse spoken without righteous cause,

as Proverbs 26:2 already told us, has nowhere to land in the first place.

It is worth pausing on why God found it necessary to correct this proverb so forcefully,

because the correction reveals something about how easily fatalistic thinking takes root

in a culture, even a covenant one. Israel's exiled generation had adopted a genuinely

comforting excuse: if the fathers' sins had already fixed the children's fate, then there

was no real point straining toward righteousness — the outcome was already

determined by someone else's failure, and the children were free of responsibility

precisely because they were also free of hope. Ezekiel 18 dismantles both halves of that
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excuse at once. The chapter's insistence that "the soul who sins shall die" is, in the same

breath, an insistence that the soul who does not sin does not die for someone else's sin

either. God takes away the counterfeit comfort of fatalism and replaces it with

something more demanding and more genuinely hopeful: your own righteousness or

wickedness is actually yours, actually counted, actually determinative of your own

standing before Him — not erased by a parent's failure, and not manufactured by a

parent's righteousness either. This is, in the end, a doctrine of dignity as much as a

doctrine of individual accountability. It tells every child, in every generation, that they

are not merely a footnote to their parents' story.

IV.6 — Redeemed From Every Curse

For any reader who has carried real fear from words spoken over them — by a parent,

by a grandparent, by anyone claiming spiritual authority they did not rightly have —

Scripture offers a final, decisive word:

"Christ has redeemed us from the curse of the law, having become a curse for us."

— Galatians 3:13 NKJV

Whatever weight a wrongly-spoken curse might seem to carry in a fearful mind, it does

not outrank the cross. Moses set the same choice before an entire generation long

before Calvary: "I have set before you life and death, blessing and cursing; therefore

choose life" (Deuteronomy 30:19 NKJV). That choice remains open to every reader of

this book, regardless of what has been spoken over them in the past.

Paul's language in Galatians 3:13 deserves a slower look, because the mechanism he

describes is more specific than a general assurance that things will be fine. He does not

say Christ simply overpowered every curse, as one force overwhelming a weaker one.

He says Christ "became a curse for us" — taking the actual legal weight the law's curse

carried, and absorbing it personally, so that the curse itself was spent rather than

merely outmuscled. This matters for how a reader should think about any fear they

carry from words spoken over them. The answer is not that such words were always

powerless (some curses, spoken with real cause under real authority, are treated

seriously throughout this Part). The answer is that whatever legitimate claim any curse

might have had, Christ has already absorbed it on behalf of everyone who belongs to

Him. There is no remaining bill for the cross to have missed. A believer standing

beneath a wrongly — or even rightly — spoken curse is not being asked to prove the

curse was never real. They are being told the debt, real or imagined, has already been

paid in full by a better sacrifice than the one demanding payment.
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IV.7 — When Cultural Tradition Elevates a Parent's Word
Above God's

Everything argued in this Part so far has been a matter of correct doctrine. But there is

a further danger this book cannot responsibly pass over, because it is not merely a

doctrinal error confined to old texts — it is a living, present pressure in many homes

today, and especially, though not only, across much of Africa and, from what I

understand, much of Asia as well.

In many of our cultures, a father's — or more broadly a parent's — blessing has been

elevated, by tradition rather than by Scripture, to something treated as nearly equal to

the power of life and death itself. This is not a small cultural quirk. It runs deep enough

that it is often woven into the earliest fabric of a child's upbringing, absorbed as an

unquestioned assumption long before anyone examines whether Scripture actually

supports it. And because the belief runs so deep, it becomes available to be used —

sometimes deliberately, sometimes without a parent even realizing what they are doing

— as leverage. A father invokes the threat of withheld blessing, or the specter of a curse,

to determine his adult child's choice of spouse. To dictate a vocation the child never

wanted. To force compliance with a decision the child, now fully grown, has every right

under God to weigh and decide for themselves.

And it works, because the fear runs that deep. I have seen — and I suspect many

readers of this book have seen, in their own families or the families around them —

mature adult children, fully capable of standing before God on their own account,

trembling at the thought of going against a parent's wish, not because Scripture asks

this of them, but because tradition has taught them since childhood to fear exactly this

consequence. And so they often make the choice their parent demands, against their

own conscience, against their own discernment before God, sometimes to their own

lasting detriment — a vocation never suited to them, a marriage entered under

pressure rather than conviction — all because the traditional weight of a parent's

blessing and curse was allowed to outrank what God Himself actually says about where

that authority begins and ends.

This is precisely the danger Part IV.1 through IV.6 of this book have already dismantled,

piece by piece: a curse without cause does not land (Proverbs 26:2); guilt and

consequence do not transfer automatically from one soul to another (Ezekiel 18:20); an

adult child who has reached the age of accountable selfhood answers to God for their

own righteous choices. Tradition may feel as old and as unquestionable as Scripture

itself in the moment a father invokes it. It is not the same thing, and it does not carry

the same authority.
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Our Lord Jesus Christ confronted exactly this error in His own day, though the tradition

in question was different in its particulars. The religious leaders of His time had built

an elaborate system of inherited custom around the law of Moses, and Jesus rebuked

them for it in the strongest terms:

"All too well you reject the commandment of God, that you may keep your

tradition... making the word of God of no effect through your tradition which you

have handed down." — Mark 7:9, 13 NKJV

"Why do you also transgress the commandment of God because of your tradition?"

— Matthew 15:3 NKJV

The specific tradition Jesus names in that passage — the practice of "Corban," by which

a man could declare his resources dedicated to God and thereby excuse himself from

supporting his own parents — is, notably, an example of tradition being used to avoid

honoring parents rather than to enforce excessive control over them. But the

underlying principle Jesus is correcting applies with equal force in the opposite

direction: whenever inherited human custom is allowed to override what God has

actually commanded — whichever direction that override runs — tradition has quietly

usurped a place that belongs to God alone. A parent's blessing carries real weight in

Scripture, as Part III (The Power of the Spoken Blessing) has shown at length. But it is

God who grants blessing and affirms curse, and who holds sway over the life of every

one of His creatures. No cultural tradition, however old, however deeply woven into our

upbringing, may be elevated to stand above that.

The Real Cost: Families Torn Apart Across Generations

This is not a merely theoretical danger. I have watched — and I suspect most readers

have watched, in their own extended families or their neighbors' — the bond between a

father and a son, or a mother and a daughter, or a parent and a child of any age, broken

asunder, sometimes permanently, sometimes across multiple generations, because a

child married someone the parent had not chosen, pursued a vocation or career the

parent had not sanctioned, or came, through their own conviction, to a faith different

from the one they were raised in. Families that once shared a table stop speaking.

Grandchildren grow up without knowing grandparents who are still alive, simply

reachable by a phone call neither side will make. This is a real and heavy grief, and it

happens more often than any of us would like to admit.



46

Scripture gives us no warrant for this kind of permanent schism, and it is worth going

to the very root of why not.

The Gift and the Power of Choice

God created human beings with something remarkable, and He built the entire

structure of relationship with us around it: the gift and the power of choice. And having

given it, He respects it — even when we choose badly, even when our choices grieve

Him.

Consider the garden itself. God could have made it impossible for Adam and Eve to

reach for the tree of the knowledge of good and evil. He could have built a world in

which disobedience simply could not occur — where the hand physically could not

close around the fruit, where the will itself was overridden before the thought could

form. He did not. He placed the tree in the garden, gave the instruction plainly, and left

the choice genuinely open (Genesis 2:16-17). Had He done otherwise — had He made

obedience the only possible outcome — Adam and Eve would not have been sons and

daughters capable of relationship with their Father at all. They would have been

automatons, programmed rather than free, incapable of love because incapable of

choosing anything else. Love that cannot choose otherwise is not love. It is mechanism.

The same principle appears again when God speaks through Moses to an entire

generation of Israel, on the very edge of the promised land:

"I call heaven and earth as witnesses today against you, that I have set before you

life and death, blessing and cursing; therefore choose life, that both you and your

descendants may live." — Deuteronomy 30:19 NKJV

Notice the shape of that sentence carefully. God commands them to choose life. But He

does not make the choice for them. He sets both options plainly before them — He does

not hide the stakes, He does not pretend the wrong choice carries no consequence —

and then He leaves the actual choosing in their hands. This is God's own consistent

pattern throughout Scripture: full honesty about consequence, full respect for the will

He gave.

And even when Adam and Eve chose badly — even when the choice cost them the

garden itself — God did not sever the relationship permanently. He clothed them, with

His own hand, in the aftermath of their disobedience (Genesis 3:21). He did not shield

them from every consequence of what they had done; the ground was cursed, the labor

of life became harder, the return to dust was made certain. But relationship continued.
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Their children and their children's descendants still had access to Him, still could call

on His name, still stood within reach of His grace — Cain himself, after murdering his

own brother, still receives a protective mark from God rather than abandonment

(Genesis 4:15). Consequence, yes. Permanent severance, no.

This is the same grace we see centuries later in the parable our Lord told of the prodigal

son. The younger son's choice was reckless, selfish, and genuinely wrong — he took his

inheritance early, in effect wishing his father dead, and wasted it in reckless living far

from home (Luke 15:12-13). The father did not chase him down to prevent the choice,

and did not disown him permanently for having made it. He let him go, watched the

road, and ran to meet him the moment he turned back (Luke 15:20). This is the model

this book asks every father and mother reading it to consider: God Himself, who has

every right and every power to coerce obedience, chooses instead to respect the choice

He gave us — grieving our wrong turns without severing the relationship over them,

and remaining ready, always, to run toward the return.

Samson's Parents: Disapproving Without Coercing

Scripture gives us an instructive, if imperfect, example of parents who understood

exactly where their authority over an adult child's personal choice ended — even in a

matter they strongly, and rightly, disapproved of.

"Now Samson went down to Timnah, and saw a woman in Timnah of the

daughters of the Philistines... So he went up and told his father and mother, saying,

'I have seen a woman in Timnah of the daughters of the Philistines; now therefore,

get her for me as a wife.' Then his father and mother said to him, 'Is there no

woman among the daughters of your brethren, or among all my people, that you

must go and get a wife from the uncircumcised Philistines?' And Samson said to his

father, 'Get her for me, for she pleases me well.'" — Judges 14:1-3 NKJV

Notice what is actually happening here. Samson's parents — Manoah and his wife, the

same couple whose earlier prayer for wisdom appears in Part VI (The Praying Parent)

— object clearly, and their objection is not a matter of mere preference. It touches

directly on the covenant concern of Israel marrying outside the people of God, a real and

legitimate spiritual objection, not a trivial one. They say so, plainly, to his face. And yet,

when Samson insists — "Get her for me, for she pleases me well" — the text tells us

simply that they went down with him to Timnah to make the arrangements (Judges

14:5), as custom required of a father in securing a marriage for his son. There is no

recorded threat of curse. No withholding of blessing to force his compliance. No refusal
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to participate. They stated their disagreement honestly, once, and then respected that

the choice — however unwise it appeared to them, however contrary to their own

wishes — belonged to their adult son to make.

This account should not be read as an endorsement of Samson's choice itself, which

Scripture elsewhere shows led him into real difficulty. It is worth noting, too, that the

text records God's own sovereign purpose working through the situation despite

Samson's poor judgment (Judges 14:4) — a reminder that God can overrule even a

foolish human choice for His own ends, which is a comfort to any parent watching an

adult child choose badly, but never a license to force the choice instead. What this

account models well is the restraint of the parents: real disapproval, honestly voiced,

followed by respect for the boundary of an adult child's own decision — precisely the

balance this book is asking today's fathers and mothers to recover, in place of the

coercive use of blessing and curse that cultural tradition has too often substituted for it.

IV.8 — A Direct Word to Fathers and Mothers

I want to close this Part by speaking plainly to parents, because this subject can be

badly misused, and I have seen it misused.

Blessing and curse are sacred language. They are not leverage. A parent who threatens

curse — even lightly, even as a manner of speaking — to extract obedience to

something ungodly, or to punish a child's righteous refusal to sin, is taking hold of

something that belongs to God and using it for a purpose God never gave it. Scripture

itself withholds power from an unjust curse (Proverbs 26:2). Scripture itself refuses to

transfer guilt from one soul to another (Ezekiel 18:20). No parent can borrow an

authority Scripture does not actually grant them.

If you have spoken harsh, threatening words over a child in a moment of anger, take

heart in the same truth this Part has just laid out: those words do not carry automatic

power simply because you are the parent who spoke them. But take equally seriously

the call to repent of using sacred language as a threat, and to build, instead, the kind of

household where blessing is spoken freely and curse is never spoken as a tool at all.

"Like a flitting sparrow, like a flying swallow, so a curse without cause shall not

alight." — Proverbs 26:2 NKJV

"The soul who sins shall die. The son shall not bear the guilt of the father, nor the

father bear the guilt of the son." — Ezekiel 18:20 NKJV
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Noah: A Father's Word Spoken in the Aftermath of Shame
Genesis 9:20-27

This account should be read as a caution, not a template. Noah, the same man whose

righteousness had preserved his entire family through the flood, plants a vineyard,

drinks its wine, and lies uncovered and vulnerable in his own tent. His son Ham sees

his father's exposure and, rather than covering him quietly as his brothers Shem and

Japheth do, goes out and tells them — turning his father's shame into something

spoken about rather than something covered. When Noah wakes and learns what

happened, he speaks a curse — notably upon Ham's son Canaan rather than upon

Ham directly, a detail commentators have puzzled over for centuries. Whatever the

precise mechanics of that curse's outworking across the generations that followed, the

immediate lesson for this book is the setting itself: a word spoken by a father in the

raw, unguarded aftermath of personal shame and family dishonor, before wisdom or

measured judgment could temper it. Every father and mother reading this book

should let Noah's tent be a caution rather than a precedent — a reminder of exactly

how easily a wounded, exposed moment can produce words a parent might never

have chosen to speak in a calmer hour.
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Part V — Mothers: The Unspoken Half

This book carries the title A Father's Blessing, and much of its theological weight — the

covenant blessing of Genesis 27 and 49, the priestly formula of Numbers 6, the sobering

matter of curse in Part IV — has followed patriarchal figures because that is largely

how Scripture itself preserves these accounts. But it would be a serious imbalance, and

an untrue one, to let a reader close this book believing that blessing, prayer, and

formative influence over a child belonged only to fathers. Scripture's witness to

maternal blessing is smaller in volume but no smaller in weight, and this Part exists to

give it the space it deserves.

V.1 — A Mother's Oracle Over Her Son

Proverbs preserves something remarkable in its final chapter — not a father's

instruction to a son, which is the more familiar pattern throughout the book, but a

mother's, recorded as Scripture itself:

"The words of King Lemuel, the utterance which his mother taught him." —

Proverbs 31:1 NKJV

What follows is substantial: warnings against wasting his strength on women who

would destroy kings, counsel against the wine and strong drink that cloud a ruler's

judgment, and a charge to speak up for the mute, to judge righteously, and to defend the

poor and needy (31:2-9). This is not a gentle aside. It is formal royal instruction, an

oracle, deliberately taught by a mother to a son who would carry a throne's authority.

Scripture gives this maternal instruction the same canonical weight it gives any

prophetic oracle elsewhere in the text — a detail easy to pass over, and worth pausing

on.

Consider what this means for how Scripture regards a mother's authority to instruct.

The Hebrew word translated "utterance" in verse 1 is massa — the same word used to

introduce the weighty prophetic pronouncements of Isaiah, Nahum, Habakkuk, and

Malachi against nations and kings. This is not a soft or diminished term reserved for

domestic advice; it is the technical vocabulary of a prophetic burden, a message a

speaker cannot set down until it has been delivered. The text applies this exact word to

a mother's instruction to her royal son, placing her charge in the same linguistic

category as the oracles of the writing prophets. Whatever cultural assumptions a reader

might carry about whose voice counted as authoritative in the ancient world, Scripture



51

itself did not share them here.

It is also worth noting what King Lemuel's mother chose to teach. She did not instruct

her son merely in etiquette or ceremony befitting a throne. She went straight to the

matters that determine whether a reign is remembered as just or corrupt: self-control

over appetite, sober judgment, and active advocacy for those who cannot speak for

themselves. A mother's instruction, in other words, was entrusted with shaping the

moral center of a king's entire rule — not a peripheral concern handed to her because

weightier matters belonged elsewhere, but the very heart of what would make or break

his kingship.

V.2 — Faith Carried Across Generations by Women

Paul's second letter to his protégé Timothy contains a brief but striking genealogy of

faith, traced not through fathers but through the women in Timothy's family:

"When I call to remembrance the genuine faith that is in you, which dwelt first in

your grandmother Lois and your mother Eunice, and I am persuaded is in you

also." — 2 Timothy 1:5 NKJV

And earlier in the same correspondence, Paul reminds Timothy of the source of his

scriptural grounding:

"From childhood you have known the Holy Scriptures, which are able to make you

wise for salvation through faith which is in Christ Jesus." — 2 Timothy 3:15 NKJV

Read alongside 1:5, it becomes clear whose hands placed those Scriptures into Timothy's

heart from childhood — his mother and his grandmother, not, so far as the text tells us,

his father, whom Acts 16:1 identifies only as a Greek, with no mention of shared faith.

Two women carried an entire spiritual inheritance forward into a man who would

become one of the most consequential figures in the early church, Paul's closest

co-laborer, entrusted with letters that still shape Christian doctrine today.

There is something worth sitting with in Paul's choice of the word "genuine" (Greek

anypokritos, literally "without hypocrisy" or "unfeigned") to describe the faith he traces

through this maternal line. Paul had every reason to know the difference between

performed religion and the real thing; he had spent years confronting counterfeit

teachers and hollow observance. That he singles out Lois and Eunice's faith as

specifically genuine, and traces Timothy's own faith directly back to theirs, tells us this
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was not merely cultural religiosity passed down as habit. It was the substance itself,

transmitted intact across three generations, in a household where — so far as Scripture

records — the head of the house did not share it.

This matters enormously for any mother reading this book who feels she is carrying the

weight of her children's spiritual formation largely alone, whether through a husband's

absence, indifference, or unbelief. Eunice did not have the partnership this book has

already described as the ideal in Part II. She had her own mother's example, her own

conviction, and — evidently — enough of both to raise a son whose faith Paul calls

genuine and whose ministry shaped the New Testament itself. The pattern Lois and

Eunice model is not a consolation prize for imperfect circumstances. It is proof that

God's power to work through a mother's faithfulness was never contingent on ideal

conditions at home.

V.3 — Mothers Who Prayed and Contended for Their Children

Beyond formal instruction, Scripture preserves several accounts of mothers who prayed

for, inquired about, or fought fiercely on behalf of their children — often before those

children could speak for themselves.

Rebekah's Inquiry

While pregnant with twins whose struggle within her womb caused her real distress,

Rebekah did something worth noting carefully: she did not simply endure the

discomfort or guess at its meaning. She "went to inquire of the LORD" (Genesis 25:22

NKJV), and received a direct prophetic answer concerning the two nations struggling

within her (25:23). This is maternal intercession beginning before birth — a mother

seeking God directly on behalf of children not yet born, and receiving a word she alone,

at that point, carried.

Hannah's Vow

Hannah's account, already introduced in Raising Children Who Fear God, bears

repeating briefly here for its bearing on blessing specifically. Her vow — that if given a

son she would give him back to the Lord all the days of his life (1 Samuel 1:11) — and

her fulfillment of that vow, bringing young Samuel to Eli at Shiloh (1:24-28), models a

mother's prayer that releases a child to God's purposes rather than holding him for her

own. This is a form of blessing in its own right: a mother's willingness to relinquish

what she most treasured, for the sake of what God had called that child to become.
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The Shunammite Woman's Advocacy

When the Shunammite woman's son collapsed and died suddenly in the field, her

response is instructive. She did not panic uselessly or resign herself to the loss. She laid

her son on the prophet Elisha's bed, saddled a donkey, and rode without delay to find

him, refusing to leave his presence until he returned with her (2 Kings 4:18-30). Her

persistence — "as the LORD lives, and as your soul lives, I will not leave you" (4:30) —

is a portrait of fierce maternal advocacy exercised in the confidence that God could still

act. Elisha did return with her, and her son was raised (4:32-37).

Rizpah's Vigil

Not every mother in Scripture is given the mercy of a rescue. Rizpah's account is harder,

and perhaps for that reason it deserves a place here as much as any of the others.

"Now Rizpah the daughter of Aiah took sackcloth and spread it for herself on the

rock, from the beginning of harvest until the late rains poured on them from

heaven. And she did not allow the birds of the air to rest on them by day nor the

beasts of the field by night." — 2 Samuel 21:10 NKJV

Her two sons — along with five other descendants of Saul's house — had been handed

over and executed to satisfy a blood debt owed to the Gibeonites, their bodies left

exposed on the hill at Gibeah (21:1-9). There was no rescue available to Rizpah, no

prophet to summon, no miracle to seek. What she could do, she did: she took up a vigil

that lasted months, from the beginning of the barley harvest until the rains finally

came, physically driving off scavenging birds and beasts to keep her sons' bodies from

further desecration, refusing to abandon her post even after there was nothing left to

save. Her vigil was public enough, and prolonged enough, that word of it reached King

David himself, and moved him to finally give all of the exposed dead a proper burial

(21:11-14). A mother's grief, refused, could still command the dignity her sons had been

denied in death — a different kind of blessing than any other mother in this Part offers,

but no less real for being so hard-won.

"Her children rise up and call her blessed; her husband also, and he praises her."

— Proverbs 31:28 NKJV
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Rebekah: The Mother Who Sought God for Her Sons Before
They Were Born
Genesis 25:21-23

Rebekah's pregnancy was marked by such internal struggle that she asked, "If all is

well, why am I like this?" (Genesis 25:22 NKJV). Rather than dismissing the distress or

waiting passively for the birth to explain it, she went directly to the Lord to inquire —

and received a prophetic word concerning the two nations forming within her, and

the reversal of birth order that would follow: "the older shall serve the younger"

(25:23). This is maternal intercession at its earliest possible point, a mother seeking

God's own understanding of her children's futures before either child had drawn a

single breath, and being trusted with a word neither her husband nor anyone else in

the household received directly.

Rizpah: The Mother Who Would Not Leave Her Sons
Undefended, Even in Death
2 Samuel 21:1-14

Rizpah's account carries a weight none of the other mothers in this Part share — hers

is not a story of rescue, but of a vigil kept after rescue was no longer possible. Her two

sons, handed over with five other descendants of Saul's house to settle a blood debt to

the Gibeonites, were executed and left exposed on a hillside. Rizpah spread sackcloth

on the rock beside them and stayed — for months, from the start of the barley harvest

until the autumn rains finally broke — driving away the birds of the air by day and

the beasts of the field by night, refusing to let their bodies suffer further indignity

even though nothing could restore their lives. Her sustained, public devotion

eventually reached King David and moved him to see that all the exposed dead of

Saul's house received proper burial. Where Job interceded before wrongdoing, and

Hannah released a living son to God's purposes, Rizpah shows a different, harder

register of maternal love entirely: the refusal to abandon a child even when nothing

more can be done for them but to guard what dignity remains.
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Part VI — The Praying Parent

Blessing, as Part III (The Power of the Spoken Blessing) has shown, is not only a formal

moment — a father's hands on a child's head, a deathbed word spoken once and

remembered forever. It is also, and perhaps even more often, a quiet, daily discipline:

the steady work of a parent carrying a child before God in prayer, long before any

formal blessing is ever spoken aloud.

VI.1 — Daily, Specific Intercession

Job's practice, already introduced in Part II (The Weight and Warmth of Parental Love),

belongs here as well, because it is fundamentally a picture of prayer as much as it is a

picture of love:

"So it was, when the days of feasting had run their course, that Job would send and

sanctify them, and he would rise early in the morning and offer burnt offerings

according to the number of them all. For Job said, 'It may be that my sons have

sinned and cursed God in their hearts.' Thus Job did regularly." — Job 1:5 NKJV

Notice what made Job's intercession distinct: it was individualized — "according to the

number of them all," covering each child by name and number, not a single general

prayer covering the household as an undifferentiated whole — and it was regular, a

settled habit rather than an occasional gesture prompted only by a crisis. This is the

pattern this book wants every parent reading it to consider adopting: not vague, general

prayers for "the children" as a category, but specific, named intercession for each

child's particular struggles, gifts, and circumstances.

There is a detail in Job's practice easy to miss on a first reading but worth drawing out

fully: he interceded proactively, before any wrongdoing was confirmed, on the mere

possibility that his children "may have sinned." Most prayer for children, left to its

natural instinct, tends to be reactive — a parent prays hardest after discovering a

problem, after a report card disappoints, after a friendship turns troubling, after the

phone call no parent wants to receive. Job's pattern reverses the usual order. He did not

wait for evidence. He built intercession into the ordinary rhythm of the household's life,

covering ground his children had not yet even had the chance to stumble on. This is not

anxious, fearful praying — the text gives no indication Job lived in dread of his

children's ruin. It is simply thorough praying, the kind that treats a child's soul as

worth covering in advance rather than only in crisis.
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For a parent reading this book who wants to build a similar practice but does not know

where to begin, Job's model offers a simple starting shape: a regular time (his was tied

to the natural rhythm of his sons' feasting days), a specific accounting (by "number,"

meaning each child individually named rather than lumped together), and a particular

concern named honestly before God rather than left vague. A prayer this concrete does

not require eloquence. It requires only the discipline of actually naming each child, one

at a time, before the God who already knows them completely and is simply waiting to

be asked.

VI.2 — Prayer That Releases Rather Than Grips

Hannah's account, introduced already in Part V (Mothers: The Unspoken Half), deserves

a second look here for what it teaches specifically about the character of prayer itself.

"For this child I prayed, and the LORD has granted me my petition which I asked of

Him. Therefore I also have lent him to the LORD; as long as he lives he shall be lent

to the LORD." — 1 Samuel 1:27-28 NKJV

There is a particular kind of prayer modeled here that many parents find difficult —

prayer that, having received the answer it sought, does not then grip that answer tightly

for its own comfort, but releases it back to the God who gave it. Hannah did not pray for

a son merely to have a son. She prayed for a son and gave him back, following through

on that vow even when it meant years of separation, seeing Samuel only once annually

when she and Elkanah came up to sacrifice (1 Samuel 2:19). This is prayer at its most

mature: seeking God's purposes for a child rather than a parent's own comfort or

possession of that child.

It is worth being honest about how counterintuitive this actually is. Every natural

parental instinct runs the opposite direction — toward holding on more tightly, not

less, especially with a child as hard-won as Samuel was for Hannah after years of

barrenness and grief (1 Samuel 1:6-7, 10). A lesser mother, having finally received what

she had wept and prayed for so desperately, might have been forgiven for keeping him

close, for treating the vow as a formality now overtaken by a mother's natural claim on

her own son. Hannah does the opposite. Her song of praise upon leaving Samuel at

Shiloh (1 Samuel 2:1-10) is not a song of grief or reluctant sacrifice — it is jubilant,

focused entirely on God's greatness rather than on her own loss. She does not pray as

though she is losing a son. She prays as though she has kept her word to the God who

first kept His to her.
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This distinction matters for every parent who has ever prayed fervently for a child's

success, safety, or future, only to find that God's actual plan for that child looks different

from what was originally hoped for — a different career, a different city, a different

calling than the parent might have chosen. Hannah's prayer offers the pattern: ask

specifically, ask fervently, and then release what is given into purposes larger than the

parent's own comfort. The releasing is not a lesser form of love. In Hannah's case, it

produced one of the greatest prophets Israel ever knew.

VI.3 — Prayer for Wisdom to Parent Well

There is a third dimension of praying parenthood worth naming, distinct from both

Job's protective intercession and Hannah's releasing prayer — the prayer that asks not

primarily for the child, but for the parent's own capacity to raise that child rightly.

"Then Manoah prayed to the LORD, and said, 'O my Lord, please let the Man of God

whom You sent come to us again and teach us what we shall do for the child who

will be born.'" — Judges 13:8 NKJV

This is the same Manoah whose later restraint toward his adult son's marriage choice

was examined in Part IV (The Curse: A Sobering, Balanced Look). Here, at the earlier

point in the story, before Samson was even born, we see the root of that same wisdom

already forming. Manoah did not simply receive the angel's announcement of a coming

son and assume he already knew how to raise him. He asked, specifically and humbly,

for instruction — teach us what we shall do for the child who will be born. This is an

unusual prayer among biblical parents, and a valuable one: not a request for the child's

protection or the child's future, but a request for the parents' own wisdom and

readiness. It is the kind of prayer that acknowledges, honestly, that good intentions are

not the same thing as good instruction, and that raising a child well requires wisdom a

parent does not automatically possess simply by becoming a parent.

Taken together, these three prayers — Job's protective intercession, Hannah's releasing

surrender, and Manoah's request for instruction — give a fuller picture of what praying

parenthood actually looks like across a child's whole life, from before birth through

adulthood: covering, releasing, and asking, again and again, for the wisdom to do the

work rightly.
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"O my Lord, please let the Man of God whom You sent come to us again and teach

us what we shall do for the child who will be born." — Judges 13:8 NKJV

Manoah and His Wife: Parents Who Prayed for Instruction
Before the Child Arrived
Judges 13:2-24

Unusual among biblical parents, Manoah and his wife did not simply receive the

angel's announcement of a promised son with joy and assume the rest would follow

naturally. Manoah specifically asked God to send the messenger again, so that he and

his wife might be taught exactly what they should do for the child about to be born

(Judges 13:8). When the angel returned, Manoah pressed further, asking for his name

and for instruction concerning the boy's manner of life and his work (13:12) — a

father actively seeking wisdom, not merely awaiting a blessing to arrive on its own.

This same couple appears again later in Judges 14, where their earlier humility before

God is matched by an equally instructive humility before their own grown son —

voicing real disagreement over his choice of a Philistine wife, and then respecting the

boundary of his adult decision once he insisted, as examined more fully in Part IV.

Read together, their story models a parenthood that begins by asking God for wisdom

and continues by respecting the limits of a parent's authority once a child has grown

into their own accountability before God.
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Part VII — How Children Receive (or Forfeit) a
Blessing

Every Part of this book so far has looked mainly at the parent's side of blessing — what

a father or mother offers, how they offer it, and how they must guard against misusing

it. This Part turns the lens the other way. If blessing is real, and Part III (The Power of

the Spoken Blessing) has shown that it is, then how a child receives it matters too.

Scripture gives us both a warning and an encouragement on this point, and this book

owes its child readers both.

VII.1 — Esau: Despising What Was Freely His

We met Esau briefly already in Part III, in the account of the blessing he lost to his

brother's deception. But it is worth returning to the earlier scene, because the blessing

was not, in truth, the first thing Esau lost. It was the second.

"Now Jacob cooked a stew; and Esau came in from the field, and he was weary. And

Esau said to Jacob, 'Please feed me with that same red stew, for I am weary.'... But

Jacob said, 'Sell me your birthright as of this day.' And Esau said, 'Look, I am about

to die; so what profit shall this birthright be to me?' Then Jacob said, 'Swear to me

as of this day.' So he swore to him, and sold his birthright to Jacob... Thus Esau

despised his birthright." — Genesis 25:29-34 NKJV

The final sentence is the verdict Scripture itself renders on the scene, and it is worth

sitting with: thus Esau despised his birthright. Not merely lost it through misfortune,

not merely had it taken from him unjustly — despised it. He held something of

enormous, generational value in his hands, and traded it away for the satisfaction of a

single meal, because in that moment his appetite mattered more to him than his

inheritance.

It is worth pausing on the actual word used here, because the English "despised" can

sound almost mild to modern ears — closer to dislike than to what the Hebrew actually

conveys. The word is bazah, and it does not describe passive neglect or a careless

oversight. It is the same verb used in Numbers 15:31 of someone who "has despised the

word of the LORD," and in Malachi 1:6-7 of priests who despise God's own name by

treating His altar carelessly. Bazah is a verb of active devaluation — looking directly at

something of real worth and treating it as garbage. The text is not merely reporting that

Esau lost his birthright through a moment of poor judgment. It is rendering a moral
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verdict: he held something sacred in contempt.

The writer of Hebrews, already introduced in Part III, draws the direct line between

this earlier contempt and the later grief:

"Lest there be any fornicator or profane person like Esau, who for one morsel of

food sold his birthright." — Hebrews 12:16 NKJV

The Greek word translated "profane" here, bebēlos, deserves the same attention. It

comes from language describing a threshold — a treading-place, ground open to any

common foot, as distinct from a space set apart and restricted as sacred. A bebēlos

person, in the word's own picture, is someone standing outside the temple rather than

admitted within it — someone who walks across what is holy the same way they would

walk across an ordinary street, because to them it never registered as anything more

than ordinary ground. The writer of Hebrews is not simply calling Esau irreligious in

some vague sense. He is saying that Esau approached something set apart for God's own

covenant purposes with the same offhand casualness he would use crossing a threshold

that meant nothing to him at all.

Read together, the two words reinforce and complete each other across both

Testaments. Bazah names the contempt in Esau's own heart at the moment of the sale.

Bebēlos names the settled character that contempt had produced by the time Isaac's

blessing was at stake — a man who had made a habit of treading on what was sacred as

though it were common ground. This is not a fatalistic verse about God arbitrarily

refusing a repentant man's tears. It is an honest description of consequence following a

genuine, well-documented pattern of contempt. The tears Esau wept later, crying out

"bless me, me also, O my father" (Genesis 27:34), were real. But they came after he had

already treated what was sacred as worthless — twice, in two languages' worth of

testimony — and some doors, once treated that way, do not simply reopen because the

tears finally arrive.

For the child or young adult reading this book, the warning is direct and personal: what

has your own family, your own upbringing, your own parents offered you that you may

be treating carelessly? A father's counsel dismissed because it seemed inconvenient in

the moment. A mother's prayer treated as background noise rather than covering. An

inheritance — not necessarily material, but spiritual, relational, formational — traded

away for the equivalent of a single meal's worth of immediate satisfaction. Esau's story

asks every reader to consider what they might be despising without realizing it.
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VII.2 — Jacob's Wrestling: Refusing to Let Go Without a
Blessing

Set against Esau's carelessness, Scripture gives us a strikingly different posture in Jacob

himself, years later, on the eve of his reunion with the very brother he had wronged.

"Then Jacob was left alone; and a Man wrestled with him until the breaking of

day... And He said, 'Let Me go, for the day breaks.' But he said, 'I will not let You go

unless You bless me!'" — Genesis 32:24, 26 NKJV

Whatever else may be said about this mysterious, wrestling encounter, the posture

Jacob displays here is the deliberate opposite of his brother's careless surrender of the

birthright. Jacob does not treat blessing as something he can take or leave depending on

his mood or his hunger. He holds on, through exhaustion, through injury — the text

tells us his hip was put out of joint in the struggle (32:25) — refusing to release his grip

until the blessing is actually given.

This is not a story about physically overpowering God, and Scripture is careful to make

that plain; Jacob himself walks away limping, marked by the encounter rather than

victorious over it in any straightforward sense. But it is a story about a wholehearted,

determined pursuit of blessing — a refusal to let the moment pass without actively

seeking what only God could give. Where Esau let something precious slip away for the

sake of momentary comfort, Jacob endured real discomfort for the sake of something

precious.

There is something fitting about where this encounter falls in Jacob's own story. This is

not young Jacob, freshly disguised in Esau's clothing, receiving a blessing through

deception. This is an older Jacob, decades later, about to face the brother he wronged,

genuinely afraid for his life and the lives of his family (Genesis 32:7, 11). The man who

once took a blessing by cunning is now, on the edge of catastrophe, wrestling for one

honestly — no disguise, no scheme, just raw, physical insistence through the night. The

change in method is itself instructive. The blessing Jacob obtained through deceit in

Genesis 27 gave him a birthright and a promise, but it did not give him peace; it sent

him fleeing his home for twenty years. The blessing he wrestles for honestly at Peniel

comes with a new name — "Israel," one who has struggled with God and prevailed

(32:28) — and it comes immediately before the reconciliation with Esau that finally lets

him return home in peace. Scripture seems to be drawing a deliberate contrast between

a blessing taken and a blessing sought, and letting the reader watch what each one

actually produced in Jacob's life.
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For the child reader still learning what it looks like to actively receive what a parent

offers, Jacob at Peniel is the picture to hold onto more than Jacob at Isaac's bedside. Not

scheming to extract what you have not been freely given, but wrestling — persistently,

honestly, sometimes at real cost — for the blessing that is genuinely yours to seek.

VII.3 — Grace That Restores What Was Forfeited

It would be incomplete, and perhaps even cruel, to leave this Part with Esau's account

as the final word. Scripture does not end the story of forfeited blessing there, and

neither should this book.

Our Lord Jesus Christ's parable of the prodigal son, already introduced in Part IV (The

Curse: A Sobering, Balanced Look) for what it teaches about a father's respect for costly

choices, has something further to teach us here about what happens after a blessing or

an inheritance has genuinely been squandered.

"But when he came to himself, he said... 'I will arise and go to my father.'... But

when he was still a great way off, his father saw him and had compassion, and ran

and fell on his neck and kissed him." — Luke 15:17-20 NKJV

The younger son in this parable did something arguably worse than Esau — he

demanded his inheritance early, effectively treating his father as already dead to him,

and then wasted the whole of it on reckless living far from home. By any measure, he

had despised what was freely his even more thoroughly than Esau despised his

birthright. And yet the father's response is not the closed door Esau eventually met. It is

a full restoration — the best robe, a ring, a feast, and the explicit words, "this my son

was dead and is alive again; he was lost and is found" (Luke 15:24).

Held together, these two accounts give the child reader something honest and

something hopeful at once. Esau's story is a real warning: carelessness with what is

sacred has real consequences, and some things, treated with contempt long enough, are

not simply restored on demand. But the prodigal's story is an equally real assurance:

even a squandered inheritance, even a relationship deliberately broken by the child's

own choice, remains within reach of a father's grace the moment the child turns back.

The difference between the two accounts is not the size of the failure — the prodigal's

was arguably larger — but the direction each man's heart ultimately turned.

There is a detail in the parable worth lingering on, because it answers a question this

Part has been building toward: what does it actually look like for a child to come back
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after having despised what was freely theirs? The text says the father saw the son

"while he was still a great way off" (Luke 15:20) — meaning the father had been

watching, expecting, hoping, long before the son's figure was even recognizable on the

road. And the father's response is not measured or cautious. He does not wait at the

door for an explanation. He runs — a detail that would have struck the parable's

original hearers as almost undignified for a man of his standing, since older men in that

culture did not run in public. The father's undignified sprint down the road is itself the

answer to Esau's question. Blessing forfeited through contempt is not automatically

restored. But a heart that turns back — genuinely, without excuse, the way the son's

rehearsed confession shows (Luke 15:18-19) — will find a father already running to

meet it, not a father who must first be persuaded.

This is the note this Part wants to end on, and the note the whole book returns to at its

close: contempt for what is sacred has a real cost, but it is never the final word for a

heart willing to turn around. The road home remains open for as long as the father is

watching — and Scripture gives every reason to believe He always is.

Personal Reflection Cards

1. Am I actively pursuing my parents' blessing, the way Jacob wrestled for his, or

passively letting it pass by unnoticed, the way Esau let his slip away?

2. Is there a "single bowl of stew" in my life right now — some immediate comfort or

shortcut — that I am tempted to trade for something of far greater and lasting

worth?

3. When my parents have offered correction alongside blessing, have I received the

whole of it, or only the parts that were easy to hear?

4. Is there a relationship, an inheritance, or a piece of counsel I once walked away from

— and have I ever truly turned back toward it, the way the prodigal turned back

toward his father?

5. Have I told either of my parents, in plain words, what their blessing has actually

meant to me — or have I simply assumed they already know?

6. Do I give my mother's blessing and instruction the same weight I give my father's, or

have I unconsciously absorbed the idea that only a father's word carries real

spiritual weight?
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7. Am I doing anything, in my own small way, to help turn my heart toward my parents,

or my children's hearts toward me, in a generation Malachi warned is prone to drift

apart?

8. When my parents disappoint me, do I still speak of them with the honor their office is

due, even while being honest about their failures — or do I let disappointment

erase the respect still owed?

9. If I am, or will one day be, a parent myself, what kind of blessing am I preparing to

hand down — one shaped deliberately by God's pattern, or simply whatever was

modeled to me, for better or worse?

10. Is there a blessing already present in my life — spoken quietly, or simply lived

rather than ever said aloud — that I have not yet recognized or named as a blessing

at all?

"I will not let You go unless You bless me!" — Genesis 32:26 NKJV

Esau: The Birthright Traded for a Single Meal
Genesis 25:29-34; Hebrews 12:16-17

Presented honestly as a warning rather than a condemnation without nuance, Esau's

account requires the same care this book applied in Part III: the tears he wept in

Genesis 27 were genuine, and Hebrews 12:17 should not be read as fatalism, as though

God simply refused a repentant man's sincere sorrow. Esau is named "profane"

(bebēlos) in Hebrews 12:16 because of the pattern that preceded the tears — a settled,

prior contempt for what was sacred, already named by the Hebrew bazah ("despised")

in Genesis 25:34, and expressed plainly in his own words: "I am about to die; so what

profit shall this birthright be to me?" The door that had narrowed by the time of his

later grief had narrowed through his own earlier choices, not through an arbitrary

refusal on God's part. Esau's story asks every reader to examine what they may be

treating, even now, the way he once treated his own inheritance.
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Part VIII — When the Father Is Imperfect or
Absent

This book has spent seven Parts describing what a father's and a mother's love,

blessing, and prayer should look like. It would be dishonest, and pastorally careless, to

close that discussion without speaking directly to readers whose own experience does

not match the ideal this book has described — readers whose father was absent,

distant, unfaithful, harsh beyond correction, or simply never there at all. Scripture does

not ignore this reality, and neither should this book.

VIII.1 — When Earthly Fathers Fail or Are Absent

David, who knew both the heights of covenant blessing and the depths of family

fracture in his own household, wrote words that speak directly into exactly this

experience:

"When my father and my mother forsake me, then the LORD will take me up." —

Psalm 27:10 NKJV

Notice that David does not soften the possibility. He names it plainly — when, not if —

acknowledging that even a father and mother, the two people meant to be a child's most

reliable source of covering, can fail, forsake, or abandon. This is not a verse that

pretends parental failure is rare or unthinkable. It assumes it is a real possibility, faced

by real people, including David himself.

If you are reading this book as someone whose father was not present — through death,

through abandonment, through simple emotional absence even while physically in the

house — this verse is written directly for you. Your experience is not outside the

boundaries of what Scripture anticipates. And the promise attached to that experience

is not vague comfort but a specific claim: the LORD will take you up. Not merely

sympathize from a distance, but take up — the language of adoption, of a parent

gathering a child in.

David's own life gives this verse real weight rather than leaving it as an abstract

theological claim. His relationship with his father Jesse is barely recorded at all in

Scripture — when Samuel came to Jesse's household to anoint a king, Jesse did not even

think to call David in from the fields until every other son had been passed over (1

Samuel 16:11). Whatever we make of that omission, it is not the picture of a father who

considered his youngest son a priority. And later, David's own household would
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fracture in ways far more severe than mere neglect — a son who raped his half-sister, a

son who murdered that brother in revenge, a son who led an open rebellion against his

own father's throne (2 Samuel 13, 15). David wrote Psalm 27:10 as a man who had tasted

both an overlooked childhood and a devastated fatherhood of his own. This was not

theory to him.

And yet the verse does not end in bitterness or resignation. It ends in a confident claim

about who steps into the gap. This is worth underlining for any reader carrying real

grief over an absent or failed father: Scripture does not ask you to pretend the absence

did not matter, or to manufacture gratitude for a father who was not there. It offers

something more honest than forced positivity — the plain acknowledgment that the

loss is real, held together with the equally plain promise that it is not the end of the

story.

VIII.2 — God as the Sufficient Father

The Psalms return to this theme with a directness worth sitting with:

"A father of the fatherless, a defender of widows, is God in His holy habitation." —

Psalm 68:5 NKJV

This verse does something important theologically. It does not say God merely comforts

the fatherless from a distance, offering sympathy for a gap He cannot actually fill. It

names Him, directly, as a father of the fatherless — taking up that specific role, not a

substitute for it. This is consistent with everything Part I (The Father as a Reflection of

the Father) established at the beginning of this book: earthly fatherhood was always a

reflection of His fatherhood, never the original source of it. Where the reflection is

broken, absent, or badly distorted, the original remains fully intact and fully available.

I want to be careful here, because this truth can be misapplied in two opposite and

equally unhelpful directions. It is not a truth that excuses an earthly father's failure —

an absent or unfaithful father remains accountable before God for that failure, and

nothing in this verse softens that accountability. But neither is it a truth that leaves the

fatherless child permanently short-changed, forced to live the whole of their life

carrying a wound with no real remedy. God does not merely acknowledge the gap. He

supplies what the gap withheld.

Psalm 68 makes this claim in a specific setting worth noticing. The psalm as a whole is a

triumphant march, celebrating God's power and His movement among His people —
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earthquakes, processions, kings fleeing, the ark advancing. It is not, on the surface, a

psalm about individual grief or family loss. And yet in the middle of this cosmic,

national celebration, the psalmist pauses to name God specifically as "a father of the

fatherless, a defender of widows" — placing the most personal, domestic kind of care

directly alongside descriptions of God's power over nations and armies. The implication

is worth sitting with: God's fatherly care for a child who has no earthly father is not a

minor, sentimental footnote to His greater works. It belongs in the same register as His

power to move mountains and topple kings. He does not consider the fatherless child's

need a small thing to attend to only after larger matters are settled.

This has practical shape, not just poetic comfort. Throughout Scripture, God's care for

the fatherless is written into concrete provision — the gleaning laws that reserved a

portion of every harvest for the fatherless alongside the widow and the sojourner

(Deuteronomy 24:19-21), and repeated warnings against anyone who would exploit or

oppress a fatherless child (Exodus 22:22-24). God's fatherhood of the fatherless was

never merely a comforting phrase. It was written into the actual social architecture of

His people, a standing expectation that the community itself would extend real, tangible

care to any child left without a father's provision.

VIII.3 — Honoring an Imperfect Parent Without Pretending

This raises a question this book cannot avoid, and it is worth stating directly: does

everything said in Part VIII so far change anything about the obligation to honor a

father who has genuinely failed?

It does not — and this is precisely the ground already covered fully in Raising Children

Who Fear God, which this book leans on rather than repeats. Honor remains due to a

parent regardless of whether that parent has earned or deserved it, because honor rests

on the office rather than on performance, exactly as Part I (The Father as a Reflection of

the Father) established at the start of this book. This is not a contradiction of anything

said here in Part VIII. It is that Part's necessary companion. A child can, and should,

honor a father who was absent or who failed badly — honor does not require

pretending the failure did not happen, and it does not require the kind of relationship

that would only be appropriate where trust has actually been rebuilt. But it also does

not require obedience to anything that parent might demand, which Scripture qualifies

specifically as obedience "in the Lord" (Ephesians 6:1) — a boundary already covered at

length in the companion book, and one that remains fully intact here.

What Part VIII adds to that foundation is simply this: where an earthly father has

genuinely failed to provide the covering, the blessing, the structure this book has
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described, the child is not left without a Father at all. Psalm 27:10 and Psalm 68:5 stand

as a real and sufficient promise, not a consolation prize.

"When my father and my mother forsake me, then the LORD will take me up." —

Psalm 27:10 NKJV

Mephibosheth: The Broken Legacy God Did Not Forget
2 Samuel 4:4; 9:1-13

Mephibosheth's story begins in tragedy that was not of his own making. When word

reached his household that his father Jonathan and his grandfather Saul had both

been killed in battle, his nurse fled with him in panic — and in the chaos of that flight,

the five-year-old boy fell and became lame in both feet (2 Samuel 4:4). He grew up, so

far as the record shows, far from the royal house, in a place called Lo Debar — a name

that means, fittingly, "no pasture" or "no word," a place of obscurity and want. He

inherited nothing of his father's or grandfather's former standing, only the physical

mark of the catastrophe that broke his family's line.

And then David, remembering his covenant of friendship with Jonathan, asked a

question that changed everything: "Is there still anyone who is left of the house of

Saul, that I may show him kindness for Jonathan's sake?" (9:1). Mephibosheth was

found, brought before the king in evident fear — "here is your servant!" he said,

expecting judgment rather than mercy (9:6) — and instead David restored to him all

the land that had belonged to Saul, and gave him a permanent place at the king's own

table, "as one of the king's sons" (9:11). The text closes the account with a simple,

striking detail: "Mephibosheth dwelt in Jerusalem, for he ate continually at the king's

table. And he was lame in both his feet" (9:13). The lameness remains. The mark of the

broken family line is not erased. But the place at the table is real, permanent, and

freely given.

This is, in miniature, exactly the promise of Psalm 27:10 and Psalm 68:5 worked out in

a single life: a broken family legacy, a lameness that could not be undone, and a king's

covenant kindness reaching in anyway to restore what the fallen house could no

longer provide for itself.
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Part IX — Practical Blessing for Today

Every Part of this book so far has been building toward this one. We have looked at

blessing's biblical weight (Part III), the sober reality and misuse of curse (Part IV), the

witness of mothers (Part V), the discipline of prayer (Part VI), how children receive or

forfeit what is offered (Part VII), and the sufficiency of God where an earthly father has

failed (Part VIII). What remains is the most practical question of all: what does a father,

or a mother, actually say?

IX.1 — A Template, Not a Formula

Before offering a single model prayer or blessing, this book needs to say plainly what

those models are and are not — because the wrong understanding here could undo

much of what Parts III and IV worked carefully to establish.

These are patterns to shape your own words, not scripts whose power lies in exact

recitation. Numbers 6:24-26, already examined in Part III (The Power of the Spoken

Blessing), was given specifically to Aaron and his priestly sons — "This is the way you

shall bless the children of Israel" (Numbers 6:23 NKJV) — a beautiful precedent for

every father and mother to draw from, but not a formula parents today are bound to

reproduce word for word as though only those particular syllables, spoken in that

particular order, carry any real effect. What matters is the sincerity behind the words,

the Scripture that shapes their content, and the heart from which they are spoken —

not incantation. A blessing spoken in your own words, rooted in real knowledge of the

specific child in front of you, following Jacob's example in Genesis 49 of speaking to who

each child actually is rather than reciting something generic, will carry more weight

than a memorized formula spoken without real attention to the child receiving it.

It may help to think of the models that follow the way a musician thinks of a chord

progression rather than a fixed melody. A chord progression gives real structure — you

are not simply improvising from nothing — but it leaves room for an enormous range

of actual music within that structure, shaped by the particular player, the particular

moment, the particular instrument. The models in this Part work the same way. They

give you real shape: an opening address to the child by name, a movement through

favor and protection, a closing turn toward peace, borrowed from the Aaronic pattern.

But the actual content — which struggles you name, which strengths you affirm, which

specific hopes you speak over this particular child in this particular season — has to

come from you, because no template written in advance could possibly know your child

the way you do.
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This is worth saying plainly to any parent who feels intimidated by the idea of

composing their own blessing, as though it required a poet's gift or a theologian's

precision. It does not. What Part III showed us in the person of Jacob was not literary

polish; it was attentiveness. Jacob's words over his twelve sons were not admired for

their elegance. They were remembered because they were true, specific, and spoken by

a father who had actually watched each son closely enough to know what needed

saying. That is the bar this book is asking you to clear — not eloquence, but attention.

With that understood clearly, here are several models — not scripts to be recited

verbatim, but patterns adaptable to your own voice, your own child, and your own

household's particular season.

IX.2 — A Model Blessing for the Ordinary Table

Most blessing does not happen at dramatic, once-in-a-lifetime moments. It happens, or

fails to happen, in the accumulated weight of ordinary days — a family gathered at a

table, a parent choosing whether to speak life over a child in the small, unremarkable

moments that make up the vast majority of a household's life together.

A short blessing suited to this daily rhythm might sound something like this:

"Lord, thank You for [child's name] today. Bless their coming in and their going

out. Give them wisdom for whatever this day holds, and remind them, and us, that

they are loved — by us, and by You, even more."

This is meant to be spoken often, briefly, and without ceremony — over a meal, before

school, at bedtime. Its power lies not in its length or eloquence but in its consistency. A

child who hears some version of this regularly grows up with the sound of blessing as a

familiar, expected part of home, rather than a rare event reserved for special occasions.

There is a reason this daily model deserves as much attention as the more dramatic

ones that follow, even though it is the shortest of the four in this Part. Isaac's blessing

over Jacob in Genesis 27 carried enormous weight partly because blessing was rare in

that household — a single, once-in-a-lifetime pronouncement, freighted with the entire

burden of a family's future. That rarity gave it power, but it also meant an entire

relationship's worth of blessing rode on one moment, with no margin for a father's

blindness or a mother's scheming to distort it. The daily model offered here works by an

entirely different logic. Its strength is not concentration but repetition — dozens, then

hundreds, then thousands of small moments where a child hears, plainly and without
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ceremony, that they are seen, loved, and prayed over. A child raised inside that rhythm

does not need to wonder whether they carry their parents' blessing. They have heard it

enough times that the question never really forms.

Fathers and mothers who feel they have "missed" the more formal milestone blessings,

or who worry they lack the words for something as weighty as what Part III describes in

Jacob's example, can take real comfort here. The ordinary table blessing, spoken

sincerely and often, does more cumulative work in a child's life than any single

eloquent speech ever could. Start here if nowhere else.

IX.3 — A Model Blessing for a Milestone

Certain moments call for something longer and more deliberately personal — a

birthday, a graduation, a baptism, the start of a new season in a child's life. Here, the

model can draw more directly on the richer language of Numbers 6 and the

individualized attention Jacob gave each of his sons in Genesis 49.

A longer model, suited to such a moment, might follow this shape:

"[Child's name], the LORD bless you and keep you. As you step into this new season,

may His face shine upon you — may you know His favor in ways that are

unmistakably His doing, not merely your own effort. I have watched you grow in

[name a specific quality you have genuinely observed in this child — courage,

kindness, diligence, whatever is true], and I bless that in you today, and ask the

Lord to deepen it. May He lift up His countenance upon you and give you peace —

peace in your mind, peace in your relationships, peace even in seasons of difficulty.

I am proud of you, and prouder still of who God is making you to be."

Notice the bracketed instruction embedded in that model — naming a specific,

genuinely observed quality in the child. This is the difference between a blessing that

feels real to a child and one that feels recited. Jacob did not speak the same words over

Reuben, Judah, and Joseph. He spoke to who each of them actually was.

IX.4 — A Model Blessing for a Child Leaving Home

There is a particular weight to the blessing spoken over a child stepping out from under

a parent's roof for the first time — university, marriage, a new city, a new season of

independence. This moment deserves its own model, distinct from the milestone

blessing above, because what is being marked here is not merely growth but genuine

departure.



72

"[Child's name], you are leaving this house, but you are not leaving this family, and

you are not leaving God's care. The LORD bless you and keep you wherever you go

from here. May His face shine on the choices you will now make on your own,

choices we will not always see or know about. Go with our blessing, not our anxiety.

Go with the confidence that you were raised, as best as we knew how, to fear God

and to walk in His ways — and go now to walk out that fear and that faith as your

own, not merely as something borrowed from us. We release you, and we bless you,

and we will keep praying for you by name, specifically, the way Job once prayed for

each of his own children."

This model deliberately echoes the release modeled by Hannah in Part VI (The Praying

Parent) — blessing that lets go rather than grips, trusting the child now to God's direct

care rather than to the parent's continued oversight.

This particular blessing is, in many ways, the hardest of the four models in this Part to

speak well, because it asks a parent to do two things simultaneously that can feel like

they are pulling in opposite directions: to affirm the relationship is not ending, while

also genuinely releasing the daily oversight that has defined it up to this point. Many

parents, without meaning to, let anxiety leak into this moment instead — a blessing

that sounds, underneath its words, more like a list of warnings and reminders than an

actual release. A child leaving home can usually tell the difference between a blessing

spoken in faith and a blessing spoken in barely-contained worry, however carefully the

words themselves are chosen.

The model above is deliberately structured to resist that drift. It names the departure

honestly rather than minimizing it ("you are leaving this house"), grounds the child's

future in God's care rather than the parent's continued supervision ("you are not

leaving God's care"), and closes with a specific, ongoing commitment — continued

prayer — that gives the parent a real, concrete way to stay meaningfully connected

without hovering. This is worth noting for its own sake: releasing a child does not mean

withdrawing all involvement. It means changing the form that involvement takes, from

oversight to intercession, from directing the choices to praying over them. A parent who

makes that shift well often finds the relationship with an adult child grows stronger,

not weaker, once the pressure of daily supervision is removed and replaced with this

deeper, steadier kind of covering.
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IX.5 — Guidance for Fathers and Mothers Building Their Own
Words

These models are starting points, not destinations. As you move toward building your

own words, several practical principles from earlier in this book are worth carrying

forward deliberately:

Know the child specifically. Jacob's model in Part III (The Power of the Spoken

Blessing) is the standard to aim for — twelve sons, twelve distinct words, none of them

generic. A blessing that could be spoken over any child without alteration has lost

something of what made Jacob's blessings powerful.

Root the words in Scripture. Numbers 6:24-26 remains the finest template available,

precisely because every line of it is God's own language rather than merely human

sentiment. Let your own words draw from Scripture's vocabulary of blessing rather

than inventing an entirely new one.

Speak it aloud, regularly, rather than reserving it for rare occasions. The daily

model in IX.2 matters more, over the long run of a childhood, than any single milestone

blessing, however eloquent. Isaac's blessing in Genesis 27 carried such weight partly

because it was rare and singular in that culture; but the pattern this book commends

for today's households is closer to Job's — a settled, regular habit of blessing rather

than a single irreplaceable moment.

Remember what blessing is not. Everything established in Part IV (The Curse: A

Sobering, Balanced Look) remains fully in force here. These words are never to be used

as leverage, never withheld as punishment for a righteous refusal, never wielded as a

threat to control an adult child's own decisions. Blessing spoken from that posture is

not blessing at all, whatever words it borrows.

The separate matter of training and obedience — how a child is raised to keep God's

ways from day to day — is addressed fully in Raising Children Who Fear God, and this

book leans on that foundation rather than repeating it. What this Part offers is the

practical shape of something narrower and, in its own way, just as vital: the actual

words a father or mother might speak, so that blessing in your household becomes a

living practice rather than merely a doctrine admired from a distance.

"Thus you shall bless the children of Israel. Say to them..." — Numbers 6:23 NKJV



74

Before We Close: A Reflection for Each of You

Nine Parts have laid out what Scripture says about a father's and a mother's love,

blessing, prayer, and the sober limits of curse. Before the Closing gathers this into a

final word for each generation, it is worth pausing here — not for more teaching, but

for honest, personal reflection. What follows is addressed in turn to fathers, to mothers,

and to children, seven questions in total, meant to be sat with rather than answered

quickly.

For Fathers

1. Is my discipline complementing my wife's nurture, the way God in His inspired Word

— the manual for the epitome of His creation — describes, or has our household

quietly split into "the harsh one" and "the kind one"?

2. When I have spoken words of blessing or correction over my children, have I spoken

to who each of them actually is — the way Jacob did in Genesis 49 — or have I

reached for the same generic words regardless of the child in front of me?

3. Have I ever used the weight of blessing or the threat of curse, even lightly, to extract

obedience rather than to genuinely bless — and is there a conversation, or a

repentance, I owe one of my children because of it?

For Mothers

4. Do I believe, as Scripture itself teaches, that my instruction and my blessing carry

real spiritual weight in my children's lives — or have I quietly absorbed the idea

that this work belongs primarily to their father?

5. Like Hannah, is there something I am holding too tightly that God may be asking me

to release into His purposes rather than my own comfort?

For Children

6. Am I actively seeking my parents' blessing, the way Jacob wrestled for his — or have

I let something precious go unnoticed or unclaimed, the way Esau once did?

7. Whatever my parents were or were not able to give me, have I settled it in my heart

that I am not left without a Father — and am I living as someone who believes that?
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Closing — A Charge to Three Generations

We have covered a great deal of ground together. From the origin of fatherhood itself in

the character of God (Part I), through the weight of parental love and the danger of a

divided household (Part II), into the theological center of blessing (Part III) and the

sober, necessary correction of curse (Part IV). We have given mothers the fuller place in

this story that Scripture itself gives them (Part V), sat with the discipline of praying

parenthood (Part VI), looked honestly at how children receive or forfeit what is offered

(Part VII), and rested in the sufficiency of God where an earthly father has failed (Part

VIII). And finally, we have moved from doctrine into practice — actual words a father

or mother might speak (Part IX).

What remains is not new instruction, but a charge — three short, direct words, one to

each generation this book has been written for.

A Word to Fathers

The weight this book has placed on you is real, and I do not want to soften it in these

final pages. Ephesians 6:4, examined already in Part II, gives you a double instruction in

a single verse: do not provoke your children to wrath, and bring them up in the training

and admonition of the Lord. Both halves matter. A father who disciplines without

provoking, but never trains, has given his children structure without direction. A father

who trains diligently but constantly provokes has given his children direction without

safety. You are asked to hold both together, exactly as Christ holds firmness and

gentleness together in His own fatherhood over us.

Remember what Part IV worked so hard to establish: blessing and curse are sacred

trust, never leverage. Your authority over your household is real — Genesis 18:19 and

Genesis 26:5 both confirm it — but it is derived authority, borrowed from a walk with

God that must remain the actual foundation under everything you say to your children.

When that foundation is solid, your words carry the weight Isaac's carried in Genesis

27. When it is not, no amount of insisted authority will produce what only a genuine

walk with God can produce.

One more thing, and then I will let this word rest. Joshua's declaration, examined in

Part II, was not complicated. He did not deliver a theological treatise to his household.

He simply said, in front of everyone, where he stood — "as for me and my house, we

will serve the LORD" (Joshua 24:15 NKJV) — and let his household hear it plainly. Much

of what this book has asked of you across nine Parts comes down, in the end, to that

same simplicity. Not perfection. Not eloquence. Just a father willing to be seen walking
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toward God, and willing to say so out loud, so that his children never have to guess

where he actually stands. If you take nothing else from this book, take this: your

children are watching far more than they are listening, and what they see you pursue

will shape them longer than anything you ever manage to say.

A Word to Mothers

Part V of this book exists because Scripture itself refuses to let a mother's blessing,

instruction, and intercession be treated as an afterthought, and I do not want to treat it

as one here either. Lemuel's mother spoke an oracle. Lois and Eunice carried faith

across three generations. Rebekah inquired of God before her sons were even born.

Hannah released what she most loved into God's own keeping. Rizpah refused to let

indignity have the final word even after rescue was no longer possible.

You carry a particular kind of formation that a father, however faithful, cannot quite

replicate — the voice that often becomes a child's inner voice for life, the small daily

acts of patience and prayer that shape a household in ways no single dramatic moment

ever could. If you are the primary spiritual voice in your home, whether by

circumstance or by your husband's absence from that role, take heart in the same truth

Lois and Eunice's story tells us: faith carried faithfully by a mother, even without a

believing husband at the head of the home, is a force no empire, and no

discouragement, has ever been able to break.

I want to say directly what this book has already implied throughout: nothing in these

pages was ever meant to suggest a mother's blessing matters less than a father's, or that

her words carry a lighter weight in a child's life. If anything, the evidence gathered

across Part V points the other direction — an oracle preserved as Scripture itself, a faith

carried across three generations by women alone, an inquiry answered by God before a

father even knew there was a question to ask. Whatever your household looks like,

whatever your husband's presence or absence in the spiritual life of your children,

know that Scripture has never once treated your voice as secondary. Speak it, then, with

the same confidence Lemuel's mother did — not because you have been given

permission by this book, but because you were given that authority long before it was

ever written.

And if the daily weight of this work feels unseen — the meals, the corrections, the

prayers whispered over a sleeping child that no one else will ever know were prayed —

remember Rizpah once more, keeping her lonely vigil on a bare hillside with no

audience but God. Scripture saw her. The King eventually saw her. And the small,

unglamorous faithfulness you offer your own children in the ordinary hours of an
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ordinary week is no less seen by the God who numbers them.

A Word to Children

And now, finally, a word to you — whether you are reading this as a child still under

your parents' roof, or as an adult long since grown, still carrying whatever blessing, or

whatever absence of it, your upbringing gave you.

Jacob would not let go until he was blessed. "I will not let You go unless You bless me!"

(Genesis 32:26 NKJV) is the posture this book asks you to hold. Not passive indifference

to what your parents have to offer, not careless trading away of a sacred inheritance for

a single bowl of stew, as Esau once did — but active, deliberate pursuit of the blessing

that is rightfully yours to seek. Honor your parents, always, as Raising Children Who

Fear God has already established at length — honor is not conditional on their

deservingness. And where their instruction would lead you into sin, remember what

Part IV has shown you plainly.

You answer to God for your own righteous choices, and no traditional weight of

blessing or curse can rightly override that.

If your own father or mother failed you — through absence, through harshness,

through simple human weakness — remember Psalm 27:10, examined in Part VIII:

when father and mother forsake you, the Lord Himself will take you up. You are not left

without a Father, whatever your earthly experience may have been.

And if you have been given a good father or a good mother — imperfect, certainly, but

faithful in the ways that mattered — do not let familiarity dull what you have. It is easy,

precisely because a steady parent's love feels so normal from the inside, to assume every

child grows up with what you have grown up with. Many do not. Let this book's honesty

in Part VIII about absent and failed fathers sharpen your gratitude rather than merely

inform your sympathy for others. A parent who prayed for you specifically, who spoke

blessing over you regularly, who disciplined you without provoking you to despair, gave

you something Scripture treats as precious enough to build an entire book around.

Receive it as such.

I close, as this book began, with the words that first framed it — the priestly blessing

God Himself gave as the pattern for all others to follow, spoken now directly over you,

the reader, whoever and wherever you are:
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"The LORD bless you and keep you; the LORD make His face shine upon you, and be

gracious to you; the LORD lift up His countenance upon you, and give you peace."

— Numbers 6:24-26 NKJV

A Note to the Reader

This book has intentionally left one doctrine largely untouched, because it has already

been given the full, careful treatment it deserves elsewhere: the honoring of parents as

an unconditional requirement — the first commandment with a promise, not

predicated on a parent's deserving status — set alongside the obedience of children,

which Scripture qualifies specifically as obedience "in the Lord." That ground belongs to

Raising Children Who Fear God, and this book has leaned on it throughout rather than

repeat it.

Read together, the two books are meant to hold both ends of the father-and-child

relationship rightly: a child who honors always, obeys within godly bounds, and

receives blessing gladly rather than despising it; and a parent whose authority is real,

whose blessing carries real weight, but whose authority and blessing alike remain

forever under, and never above, the authority of God Himself.

If you have read this book alongside its companion, you now have, I hope, a fuller

picture than either book could have given alone: the unconditional ground of honor, the

bounded shape of obedience, the real weight of a parent's blessing, the sober limits of a

parent's curse, and the quiet, sustaining discipline of a parent's prayer. None of these

truths was meant to stand by itself. They were meant to be held together, the way a

household itself holds together — imperfectly, across the ordinary friction of daily life,

but held together nonetheless by something sturdier than any one member's

performance on any given day.

May the hearts of fathers be turned to their children, and the hearts of children to their

fathers — before the day Malachi warned of arrives, and while there is still time for

every household reading these pages to be found turned toward one another, and

toward God.


